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THOUGHTS 


Miracles of F ES U, &c. 


N reading two Tracts, lately pub- 
EF liſhed, intitled, Enquiries into the 
Meaning of Demoniacks in the New 
Teſtament, I was led, not only to 
conſider that Caſe in particular, but 
alſo to take a tranſient View of ſome 
of the other Miracles of our Saviour; not with any 
Deſign to prove, that theſe were really done, and 
in the Manner the Sacred Hiſtorians relate ; which, 
not long ago, through the Perverſeneſs of an un- 
happy * Man, has been clearly and — 
made out; but to ſhew, That though they were a 
Specimens of an extraordinary Power (which, by 
the brief Reflections I have made on theſe Mira- 
cles, the Reader will perceive I have carricd to the 
uttermoſt, and further, perhaps, than he will al- 
ways be willing to allow me) yet that of Caſting 
out Devils ſeem?*d equal almoſt to any one of them, 


* Woolflon, See the Biſhop of London's rk Paſtoral Letter. 
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n 
and well adapted to aſcertain the Miſſion of Jeſus, 
and to demonſtrate, that the Time was then come 
for his Appearance, and for revealing his Father's 
Will in the World, If he (as he himſelf argued) 
caſt out Devils by the Finger of God, then no doubt 
the Kingdom of God was come unto them. 

To begin then. He gave Specimens, I ſay, of 
his having Dominion over this lower World. We 
find, in his Hiſtory, that he ſhew'd his abſolute 
Power over— what would be Madneſs for the great- 
eſt Monarch on Earth to attempt to controul— over 
the Winds and the Seas !-— He ſays unto them, 
Peace, be ſtill, and immediately there is a great 
Calm. — He that had ſuch a Command over thoſe 
otherwiſe deaf, ungovernable Elements, as to ſpeak 
ſtill by the Word of his Mouth, muſt, in all like- 
lihood, have Power ſufficient to give Laws to the 
other Parts of the Creation. | 

To proceed therefore to conſider the Productions 
both of Sea and Land, and particularly to contem- 
plate the moſt beautiful, I mean the vegetable Part 
of Nature; when we have done this, then let us 
look into the Hiſtory of Jeſus; and we ſhall there 
find, That by his ſpeaking a Word, the Fig: tree 
wither'd, Water was made Wine, and many 'Thou- 
ſands were fed, and plenteouſly entertain'd, by a 
few Loaves and a few Fiſhes. By duly conſidering 
theſe Miracles together, we may find reaſon to 
think, that on him depend all the Beauties and all 
the Bleſſings of this lower World — that through 
him they charm, cheriſh, and enrich Mankind ; 
and would immediately, if he ſaw fit, wither, die, 
and be no more : That through him, I ſay, they 
derive all their Luſtre and their Goodneſs from 
that NOAT ITE AATOE KAAOT (as the excellent 
Plato ſpeaks) That GREAT Oc PAN Or G00 — 
that original, perfect, independent, unchangeable 
BeauTy! | 5 
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Let the next Step we take be from the vegetable 
and animal, to the rational Part of this lower Crea- 
tion; and here, with what Pleaſure muſt we behold 
a Power ſo beneficent ! Patients, of all Sorts, whe- 
ther preſent or abſent, when this Phyſician ſpeaks, 
become immediately well ; and when Life is gone, 
tis by him with as much Eaſe reſtored as Health; 
when the Command iſſues, *tis inſtantly obey*d, and 
Lazarus, who had been dead four Days, comes forth. 
Hence we may have ſome Grounds to imagine, 
that if the Time was come, and the Command had 
been, all that ſleep in the Grave come forth, it had 
been as readily obey*d ; but that Word of Com- 
mand is deferred till another Day. 

If the Reader will give me Leave, I will juſt 
mention here (though a little out of Place) arother 
Inſtance of his exerting his Divine Power, or at 
leaſt, the Tranſaction appears in this Light to me— 
I mean, when he was in the Garden, to al] Appear- 
ance, forlorn and helpleſs, in as low a Condition as 'tis 
poſſible almoſt to conceive !— In Agonies,: ſenſible 
of the tragical Scene that was drawing near — of 
the approaching Part of the calamitous Night, and 
the ſucceeding dreadful Day! Yet, even then, low 
as he was, he was pleas'd to let the World know, 
That the Men and Officers, from the Chief Prieſts 


and Phariſees, could not, without his Conſent, have 


perpetrated the tremendous Deed, had not all of them 
together Power ſufficient to reach his Life, if he 
was not willing to give it; — for lo] the great Mul- 
titude, with Swords and Staves, advances! the ſeem- 
ingly poor forſaken Man /peats only, and the fore- 
molt of them falls to the Ground. 

I have juſt rouched upon theſe Miracles of our 
Saviour, in order to ſhew, that though they were 
open and inconteſtable Marks of extraordinary 
Power; yet, to every one that conſiders the Divine 
Drama, from the Fall of Adam to the — 
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| [6] 
of Chriſt, —it may ſeem not unreaſonable to expect 
ſomething further ſtill ;— for it ought never to be 
forgot who the Being was that had betray'd and al- 
moſt ruin'd the nobleſt Part of this Syſtem ; fot 
whoſe Sake alone all the reſt was created ;— who 
the Being was that had aſſaulted and prevailed too 
againſt the firſt Pair, made in the Image of God, 
and at once robb'd them of their Innocence and their 
Happineſs, and, by this Succeſs, had impair'd the 


whole human Nature, made it frail and diſorderly, 


and very much ſullied the Luſtre in which it was at 
firſt form'd. | 
Who -—— that has too ſucceſsfully repeated his 
Attacks on their unhappy Deſcendants e, made them 
miſerable Captives indeed, led them on from one 
Degree of Folly and Wickedneſs to another ; not 
only to worſhip what was comparatively mean and 
vile, and infinitely below the Worſhippers, but, 
probably, to worſhip too (and one cannot forbear 
trembling at the Impiety !) himſelf ! the moſt odi- 
ous and deteſtable of all Beings ! and, in Conſe- 
quence of ſuch a Worſhip, to do and practiſe what, 
even to Thought, is ſhocking, unnatural, abomi- 
nable. - One that has but a proper Concern for the 
Dignity of the human Nature, can hardly read the 
Accounts he may find of Mankind, in the Old Te- 


ſtament and Apocryphal Writings, without diſſolving 


in Tears. — That the Fiend had Votaries, without 
running for Vouchers to profane Authors, appears 
highly probable from the Book of Fob ; which 
ſeems to have been writ on purpoſe to ſhew the 
abſolute Sovereignty of one benevolent Being ; that 
he is the eternal, independent Monarch, and has 


the whole Empire of the Univerſe to - himſelf : 


> For this Reaſon, probably, he is ſo often called by our Savi- 
our, 4 d oy ov Te KOT [4 THTH: 
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That there is no independent, malevolent Being, 


and none that can annoy, or, indeed, 
do any Thing without Leave from a Being infinitel 
rful and eſſent:ally good. Hence muſt — 
arily flow, as from a Fountain, refteſhing Streams 
of Comfort in the moſt calamitous Circumſtances :— 
But ſtill this is only a Conſequence of that Doctrine, 
which was the main Deſign of the Author of the 
Book to eſtabliſh. — As this has been obſerv'd by 
a Perſon of the moſt diſtinguiſh'd Abilities 4, I 
need ſay no more of it — What I would remark is 
this ;— That as the Doctrine of two Principles of a 
Nature, independent on each other, in that 
Age prevaild; ſo the fad and almoſt inevitable 
Conſequence muſt be a Diviſion of the Worſhip of 
the Creatures ;— they muſt, in ſuch a Perſuaſion, 
not only addreſs the good Principle for Protection 
and Favour, but alſo deprecate the bad one not to 
annoy, not to hurt ;— for give but in your Thoughts 
a malevolent Being Power and abſolute Indepen- 
dency, and you immediately make a moſt frightful 
Object of Worſhip. Strip him of his Independen- 
cy, and you withal ſtrip him of all Homage, Re- 
verence and Reſpect ; then, as you muſt neceſſarily 
deteſt him, ſo you may ſafely defy him ; then all 
your Addreſſes, entirely and excluſively, will be 


offer; d up where they ought to go, with the greateſt 


Complacency, to the alone independent, benevolent. 
Being, the Almighty Protector and Preſerver of 
his Creatures, and the ſovereign, incontrolable Diſ- 
penſer of Good. How this impious and abſurd Opi- 
nion came to prevail, and to what Cauſe it may 
chiefly be aſcribed, may be worth while to exa- 
mine; and I believe it will appear probable, that 
the Object of this deteſtable Worſhip was the chief 


Promoter of it. Something very like this is intima- 


ee Sherheck's ſecond Diſſertation, 
ted 


FEW 

ted in this Book of 70%; where Satan is repreſented 
as giving an Account to the SUPREME of his own 
Employment: On his being twice ſolemnly aſk'd, 
Whence comeſt thou, Satan? the Anſwer is exact- 
ly the ſame ; From going to and fro in the Earth, 
and from walking up and down in it; not ſurely 
as an idle Spectator, not to amuſe, or innocently 
entertain himſelf, but to tempt and incommode, as 
much as poſſible, fallen Man : In this he is indefa- 
tigable ; and in this, if in any Thing, he delights, 
That this is Satan's Employment, appears ſtill fur- 
ther, from the following Queſtion : Haſt thou (faith 
God) conſider d my Servant Job? There is none like 
him in the Earth; which ſeems to imply, that he 
had conſider'd and try*d other Men. Agreeably to 
this he is characteriz d by the Apoſtle, who, pro- 
bably, had his Eye on theſe Paſſages in Job, as 4 
roaring Lyon, walking about ſeeking whom he may 
devour i, Now if this be his Buſineſs, Can it be 
thought that he 1s ever wanting to aggrandize him- 
ſelf, or to raiſe himſelf to the higheſt Pinnacle of 
Honour? Can it be imagin'd, that the Pride of Lu- 
cifer will be content with humble Things, when he 
can procure for himſelf Worſhip and Adoration? 
To be, at leaſt, thought a God (though he muſt 
for ever remain the moſt miſerable of Creatures) is 
what the proud Being is ambitious of. We cannot 
doubt of this, when we know that he not only dar'd 
zo fift the Twelve Apoſtles as Wheat *, but alſo had 
Preſumption enough to ſay to our Saviour, on his 
ſhewing him all the Glories of the World, If thou 
wilt worſhip me, all ſhall be thize. And here (by 
the Bye) I ſee no ſufficient Reaſon why ſome learn- 
ed Men ſhould think, that the Devil did not know 


© Jobi.8. f 1Pet.v. 8. 


Luke xxii. 31. Hence may be gueſſed how buſy he had 
been before in the Heathen World. 


Our 
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n 
our Saviour to be the Meſſiah ; — for why might 
he not tempt the Son, knowing him to be ſuch, as 
well as rebel againſt the Father? Why, I ſay, not 
tempt the Son of God in his humble State here on 
Earth, as well as rebel againſt God himſelf, in his 
awful, unapproachable Majeſty in the Heavens ? 
Since, therefore, we are certain, that he temptel 
the Son of God to worſhip him, Can we think 
that he had not before tempted Man ? Frail Man, 
that might reſiſt, indeed, but ſtill was liable to be 
cheated and deceived. Or was he reftrained from 
tempting? This ſacred Hiſtory, and the Accounts 
we find there related, forbid us to think. — But I 
will only inſiſt here on the Authority of one who 
knew him and his Doings, perfectly well. Our Sa- 
viour tells the Fews, That he is a Lyar, the Father 
of Lyes, and a Murderer from the Beginning, John 
vüi. 44. which, to be ſure, conſidering who it is 
drawn by, is a juſt Delineation, and ſuits well the 
black Character *tis deſign'd for; and this com- 
par'd with what we may find to have been Fact, 
may induce us to believe, that he has been the ily 
Promoter of moſt of the Idolatrous Practices, and 
inhuman Sacrifices, that ever were in the World ; 
tis always pleaſing to him, to bring Man as low as 
he can; and this is done when he pays his Ho- 
mage where it is not due; and eſpecially when he 
ſacrifices his own Fellow-creatures to the great Diſ- 
honour of his Creator, and without any Regard to 
the bitter remonſtrating Cries of Humanity ic ſelf. — 
That Satan is here denominated a Murderer on ac- 
count of theſe inhuman Sacrifices will appear, if 
we carefully attend to what paſſes between our Sa- 
viour and the Fezvs on this Occaſion z where we ſhall 
find, that the Parallel between the Fews and the 
Devil, is principally grounded on the Execution of 
a future Fact (their putting him to Death) which 
Jeſus knew they would b: guilty of: — Ze are (faith 

B he) 
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be) of your Father the Devil, and the Luſts of your 
Father ye will do: He was a Murderer from the 
Beginning, ver. 44. and ſo are ye, Murderers now 
in Intention, and will ſoon be fo in Fact; for . 
ſeek to kill me: Now it may be aſk'd, In whit 
Senſe could our Saviour mean, in this Diſcourſe with 
the Jews, that the Devil was a Murderer from the 
Beginning? It may be anſwer'd, indeed, By enticing 
Men to Sin, and thereby rendering them obnoxious 
to eternal Miſery and Death. But though this be 
true, yet it doth not ſeem to be the full, obviow, 
and entire Meaning of the Expreſſion in this Place; 
becauſe our Saviour induſtriouſly points at ſome near 
Reſemblance and Similitude between what the Fiend 
had done, and what they, in a little Time, would 
do: For, on his telling them, That the Truth 
would make them free, ver. 32. they miſunder- 
ftanding him, anſwer; We be Abraham*s ſeed, 
and were never in Bondage. To which he replies; 
1 know ye are Abraham's ſeed ; but ye ſeek to kil 
me, ver. 37. And preſently after; 7e do that which 
ye have ſeen of your Father ; that is, ye follow his 
Example. They till inſiſting on their being the 
Children of Abraham, Feſus 1aith unto them; 
ye were Abraham's Children, ye would do the Works 
of Abraham; but ye ſeek to kill me. And ſoon af. 
ter; Ze do the Deeds of your Father, — Then, on 
their going higher, and claiming God for their Fa- 
ther, ver. 41. he tells them plainly, That neither 
God nor Abraham was their Father, but the Devil: 
Ye are of your Father the Devil, and the Luſts of 
your Father ye will do: He was a Murderer from 
the Beginning: But as he was not ſo in the molt 
ſtrict and literal Senſe, it muſt principally mean in 
his promoting ſuch a Worſhip as really conſiſted in 
Murder; and, by looking many Ages back, be- 
tore Jeſus appear'd in the World, we ſhall find the 
human Blood thus ſpilt in many Places, n 
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ly in the Land of Canaan; and let the old Cana- 
anites, and the Iſraelites after them, ſerve to ex- 
lain what our Saviour here meant, by calling the 

il a Murderer from the Beginning. The firſt, 
we may reaſonably preſume, by his Inſtigations, 
burnt even their Sons and their Daughters in the 
Fire to their Gods ;— did every Abomination unto 
them |; and after them the [/raelites (not to be 
thought of without Compunction) ſacrificed their 
Sons and their Daughters unto Devils, — ſhedding in- 
nocent Blood, even the Blood of their Sans and their 
Daughters, whom they ſacrificed unto the Idols of 
Canaan ; and the Land was polluted with Blood i. 
Here, I ſay, dreadful to be ſeen ! is the o Begui- 
ler and Murderer ; here the av3gemoxioves 47" wen, 
ſtyPd ſo by Truth it ſelf ; —by Means of whom, 
many were robb'd of their natural, and ſome, tis 
to be fear'd, of their eternal Life. 

Now, when Jeſus appear'd in the World, the 
Seed of the Woman, who was appointed to break 
the Serpent's Head ſoon after he had executed his 
firſt malicious Deſign, it might be expected, that 
the ugly Fiend, or his Aſſociate Angels, would be, 
4 it were, chaſtized by him in ſome open Manner. 
He had openly, and viſibly, got the better of the 
firſt Adam, and had play'd his wicked Pranks on 
his Deſcendants for about four thouſand Years ; and, 
when the ſecond Adam appear'd, What more rea- 
ſonable to expect, or more delightful to know, 
than that this ſecond Adam ſhould almoſt literally 
break the old Serpent's Head? I mean, ſhould 
publickly animadvert on this proud, preſumptuous 
Being, or, at leaſt, his A ſſociate Angels, and ſhew 
the World, once for all, That they were all abſo- 
lutely under his Controul : Something like this, eve- 
ry one that knows the Hiſtory of Man's Fall, the 
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diſmal Conſequences thereof, and the Method ap- 


pointed for his Reſtoration, is almoſt neceſſarily led 


humbly to hope, wiſh for, and defire. 

What Occaſions or Opportunities Fe/us had for 
ſhewing his Power in this Manner, over the Fiend 
or his Angels, we are now to enquire ; and theſe, 
we think, were afforded him by their being per- 
mitted to poſſeſs the Bodies of Men; out of theſe 
Poſſeſſions they were turn'd, and forced to quit 
theſe beloved Habitations. For the Truth of this 
we appeal to the ſacred Records, and by them let 
us be determined. 

Before I enter on this Point, I muſt beg Leave 
to acquaint the Reader, That I ſhall not meddle 
much with the former Part of the firſt Tract, from 
the fr/t to the thirty fifth Page, which is pretty 
near half of it, nor of what is ſaid in the {cond 
Tract in Confirmation thereof. For, though the 
Author has ſhewn a good deal of Learning, given 
many a diverting Story, and collected abundance of 
pretty Things to amuſe and entertain his Reader ; 
yet what 2 done, is ſo far from proving what 
he would needs have believed, that, I think, his 
own learned Labours make againſt him :— For he 
ſhews and confeſſes, That the Opinion of Mens 
being poſſeſt was univerſal : The Greeks, the Ro- 
mans, the Jews, the whole World thought fo: 
But, he thinks, the whole World was miſtaken, 
Now this is highly incredible, That Men, in all 
Ages, and of all Perſuaſions, ſhould always be mi- 
ſtaken in a Matter of Fa& :—But let us hear his 
Reaſons for this :— The Sum is as follows, —v:2. 
Diſorder'd Perſons, or Perſons labouring under 
« ſome particular Diſorders, were called by parti- 
% cular Names, viz. Cerriti and Larvati; though 
« their Diſorders did not ariſe from Ceres or the 
* Larvee, the Diſtemper was named from them, 
as if they were the Cauſes of it; whereas, in 

« Truth, 
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« Truth, only certain Symptoms could be expreſſed 
« by thoſe Terms ; ſince it doth not appear, that 
there was any ſuch Perſon exiſting as Ceres, or 
« any ſuch Spectres as the Larvee. Now ſuppoſe 
this doth not a „and we may juſtly doubt of 
the Exiſtence of Beings of that Denomination 3 
Doth it follow from hence, that Men were never 
ſſeſs d? Not at all. Might not, at firſt, wrong 
— be given to real Entities? Might not the 
Heathen World, or the Jews, be very ſure a Dæ- 
non, or ſome real Being, poſſeſs'd a Perſon, and, 
at the ſame Time, give him a very improper or un- 
ſuitable Name ? and if they nick-nam'd him never 
ſo unluckily, would that deſtroy his Exiſtence ? 
Suppoſe the Enquirer was to ſee an unhappy Wretch, 
that was really poſſeſs'd by a Demon, and had all 
the Proof in the World of his being ſo (tor I hope 
he will allow it poſſible to be convinced of fuch a 
Fact) and from ſome Manifeſtations of extraordi- 
nary Sagacity or Strength, ſhould take it in his 
Head to give the Demon a Name; ſuppoſe Her- 
cules or Minerva; and after that ſomebody ſhould 
demonſtrate to him, to his full Satisfaction, that no 
ſuch Perſon as Hercules, or Minerva, ever exiſted; 
would he have any Grounds from hence to alter his 
Mind in Relation to the Matter of Fact? or would 
any other Perſon have ſufficient Reaſon to think 
that there was no real Being in the Caſe, becauſe he 
miſnam'd him? The Certainty of the Matter of 
Fact, you ſee, muſt remain exactly the ſame. Ap- 
ply this to the Heathen World; they were ſatisfy'd, 
as it appears from their concurrent Teſtimony, that 
ſome inviſible Beings exiſted, and that they, many 
ways, operated on Man; they were at Liberty to 
give them what Names they pleaſed, as their Fancy 
or Imagination ſuggeſted; it doth not, in the leaſt, 
affect the Certainty or the Credibility of the Exiſtence 
of ſuch Beings, or the Manner of their 2 
W | 


[ 14 ] 


whether the Names were proper or improper, right 


or wrong. | 
e deve with ahe 
Greeks and Romans, conſiders the Caſe of Saul; 
and though this be a little beſide my Deſign, yet, 
haps, I may be indulg'd a few Words.— I frank. 
* that we are not obliged, by the Hiſtory, to 
believe any real Poſſeſſion; and whoever poſitively 
_ affirms it, goes further than he has Authority from 
thence to do.— *Tis highly probable, that ſome 
wicked Spirit had a Hand either in bringing on, or 
heightning the extraordinary Diſorder that Saul was 
afflicted with; but that it poſſeſs'd his Body, this, I 
fay I cannot find that any Part of the Hiſtory oblige 
us to believe; if any Part doth, it is this; The 
Spirit of the Lord departed from Saul, and an evil 
Spirit from the Lord troubled bim x. But by theſe 
Words no more is neceſſarily imply'd than the Pre- 
ſence, or cloſe Attendance of one Spirit on the De- 
parture of another ; which may eaſily be conceived, 
without ſuppoſing either of them to have poſſeſsd 
his Body; about which I ſhall be ſo far from con- 
tending, that every one is welcome, for me, to 
think as he pleaſes. Tis plain the Diſorder, at 
firſt, was more than natural Melancholy or Deje- 
ction of Mind: For if the Spirit of the Lord de- 
notes any real Being, the Spirit from the Lord, put 
in Oppoſition thereto, muſt denote ſome real Being 
too. Beſides, the Tendency of the Hiſtory ſeems 
to point at ſomething further than meer Melancho- 
ly: Saul ſaid unto his Servants, Provide me now 8 
Man that can play well, and bring him to me.— 
One of the Servants anſwered and ſaid; Behold, I have 
ſeen a Son of Jeſſe, the Bethlemite, that is cunning 
in playing, and a mighty valiant Man, and a Man 
of War, and prudent in Matters, and a comely 


* 1 Sam. xvi. 14. 
Per- 


1 
Perſon, and (to finiſh the Character) the Lord is 
with bim. This the Servant ſeems to think, would 
be of greater Service to his Maſter than all his other 
Accompliſhments. Then it follows, ver. 23. When 
the evil Spirit of God was upon Saul, that David 
(with whom, we are informed, the Lord was) took 
an Harp, and playd with his Hand, and Saul was 
refreſhed, and was well, and the evil Spirit depart- 
ed from him : Not, perhaps, departed, becauſe Da- 
vid touched the Harp with a maſterly Hand, but be- 
cauſe the Lord was with him.— Saul was refreſh'd, 
and was well, in reſpe&t to meer Melancholy, by 
means of the Harp; and, at the Preſence of the 
Lord, that attended David, the evil Spirit depart» 
ed :— But againſt this, two Paſſages may ſtrongly 
be urged ; one in 1 Sam. xviii. 10. And it came to 
paſs on the Morrow, that the evil Spirit from God 
came upon Saul; and David playd with his Hand, 
as at other Times, and there was a Javelin in SauPs 
Hand, and Saul caſt the Favelin. The other is, 
1 Sam. Xix. 9. And the evil Spirit from the Lord was 
upon Saul (the fame Expreſſion as in 1 Sam. xvi. 14. 
and therefore ought to be taken in the ſame Senſe) 
as be ſat in his Houſe, with his Javelin in his Hand, 
and David play d with bis Hand; and Saul ſought 
to ſmite David even to the Wall with the Favelin. 


But theſe Paſſages are reconcilable to the aforeſaid 


Interpretation ;— for it is ſaid, 1 Sam. xviii. 8. That 
Saul was wroth, when he heard the Women ſay, 
Saul has flain his Thouſands, and David his ten 
Thouſands ; and we are told, ver. 10. That it was 
on the Morrow, when, on this Occaſion, he had 
entertained envious Thoughts that the evil Spirit 
irom God came : His Mind being in a fit Diſpo- 
ſition to receive him, and to liſten to his Suggeſti- 
ons ;— then David was ſent for ; and, as it fol- 
lows, play'd with his Hand ; and, as he play'd, 
Saul caſt the Javelin, which he held in his Hand, 
at, 
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at him. Now here might be no mention of the 
Departure of the evil * (though he might really 
depart) becauſe the vile Deſign, which might by 
him be ſuggeſted, or at leaſt, promoted, ſtuck cloſe 
to Saul, and he endeavour'd to put it in Execution... 
The Whole of the Story may be this: When Saul 
was in a Fit of Melancholy, occaſion'd partly by 
an evil Spirit from the Lord, the Preſence of Da. 
vid honour'd, perhaps, with the Company of an 
Angel, drives away the Spirit, and his Harp rail 
and refreſhes his Mind : But when Saul, by the In- 
citement of the ſame evil Spirit, grew envious and 
malicious, and meditated Murder, ſtill Divid's Pre- 
ſence makes the Spirit fly; but his Muſick now 
- cannot reach the Malady.--- The Interpretation is 
with the Reader ; which he may either accept or re- 
ject, as he ſees fitting. I own I am apt to think, 
that what David did was intended to ſerve as a faint 
Adumbration of what his adorable Son would do 

when he appear'd in the World. | 
I ſhould obſerve before I went further, That the 
Enquirer, in his firſt Tract (P. 35---39.) has pro- 
duced ſeveral Paſſages out of the New Teſtament, in 
order to ſhew, that the having a Devil, and Mad- 
neſs, ſignify*d the ſame Thing; Which Paſſages, 
he ſays, are plain and eaſy (and I think fo too; 
but are of no Service to the Cauſe whoſe Support 
he calls them in for) * and may ſerve as Standards 
or Teſts by which we ought to underſtand thoſe 
e that are more difficult.” In his ſecond Tract, he 
is entirely ſilent about theſe Teſts and Standards; 
which may induce one to think, that he has ſome 
Suſpicion, that the Cauſe which he intended they 
ſhould ſerve, was not much benefited by them: But 
then, in this laſt Performance, he takes great Pains 
to ſhew, that Demons (Seipos and Aamir) denote, 
both in Heathen Writers and in the Old and New 
Teſtament, the Souls of departed Men, and not * 
2 en 
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ſen Angels: And he ſays, That © the particular 
« Explications of the Paſſages in the New Tefta- 
« ment, which relate to Demoniacks, muſt ſtand or 
« fall by the. Evidence produced, whether Demons 
« were fallen Angels or not.“ P. 63. Now, as the 
Enquirer ſeems, by his Silence, to have no great 
Opinion himſelf of ' what he had advanc'd in his 
firſt Tract, as Teſts and Standards; and however 
ſtrong his Proofs may be in his ſecond Tract, that 
the Heathens meant by Demons, the Souls of de- 
parted Men, whoſe wild and inconfiftent Notions, 
as it is not worth while, ſo I ſhall not give my ſelf 
the Trouble to examine: Yet I hope to make it ap- 
pear, that our Saviour, and the Writers of the New 
Teſtament, meant, in thoſe Days, by Demons, apo- 
ſtate or fallen Angels. 

Theſe ſeveral Paſſages produced out of the New 
Teſtament, which I ſhall now conſider, he would 
have all to ſignify the Souls of departed Men : 
That in St. James diſtreſſes him much ;—though 
he would fain have Azuirie there too, to fignity 
departed Beings. And he ſays, That St Zames's 
* Reaſoning will be very ſtr:& and juſt, taking the 
Word in that Senſe.” ® It may be ſeen from hence 
what a Man will do for the ſake of an Hypotheſis : 
For, I believe, there's hardly any Chriſtian in the 
World, except the Enquirer, but is fatisfied that 
St. James meant wicked or apoſtate Spirits — He is 
arguing againſt the bare unprofitable Believer, in 
the . moſt familiar and yet forcible Manner: T 
believeſt, ſays he, there is one God; thou doſt 
well . But do not depend or build the leaſt on that 
alone; — for I can tell thee, the Devils, the very 
worſt of Beings, believe the ſame. But, as ſuch a 
Belief is of no Advantage to them, ſo neither will 
It be to thee : Moreover, the Expreſſion, 2d a 
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-r15:Jouor, ſeems to be as extenſive and unlimited, az 
it it had been ſaid, mas] TA JI 3 and therefore 
if St. James had meant departed Beings, he would, 
probably, have ſaid, not Jaume (which, accord- 
ing to the Enquirer, imports nothing bad) but 
x4koaipos, believe and tremble ; for *tis to be 
hop'd, that there are many good Souls that are de- 
parted this Life, many that believe and rejoice, as 
well as others, that believe and tremble : But, un- 
doubtedly, St. James meant all Demons, without 
Exception; and if ſo, they muſt be the apoſtate 
Spirits; for not one of them, *tis certain, has the 
leaſt gimmering of Hope : But I queſtion whether 
the ſame can be ſaid with equal Certainty, in reſpett 
even to the departed Souls of wicked Men; for 
they are repreſented by our Saviour himſelf, as ſay- 
ing at the laſt Day, Lord, Lord, have we not pro- 
pheſy'd in thy Name? &c. which ſeems to denote 
ſome ill- grounded Expectations, 

Now if St. James plainly meant by Jallabvia, the ill * 
apoſtate Spirits, Why may not St. Paul mean the 7 
ſame? 1 Cor. x. 20. in which Chapter he is endea- Will © 
vouring, as the Enquirer juſtly obſerves, to excite 

\ 
| 
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the Corinthians to flee from Idolatry; for which 
Purpoſe he uſes an Argument, which muſt very ſen- 
ſibly touch his Converts, as St. James mult the bare 
unprofitable Believer, and raiſe in their Breaſts the 
utmoſt Abhorrence of it. Let us attend heedfully 
to St. Paul's Manner. He bids them flee from Ido- 
latry, ver. 14. But foreſeeing that it might be faid, 
That an Idol was nothing, to obviate that Obye- 
Etion, he adds, What ſay I then that an Idol is 
any Thing, or that which is offer d in ſacrifice to 
Idols, is any Thing ? ver. 19. No; I do not fay 
any Thing like it; — but what I ſay is this; That 
the Things, which the Gentiles ſacrifice, they ſacriſice 


a Matt. vii. 22. 
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unto Devils, and not to Cod; and I would not 
(iv *) that ye ſhould have Fellowſhip with Devils, 
yer. 20. which, in St. Paul's way of ſpeaking, is 
as ſtrong an Expreſſion, as if he had ſaid, jw yo, 
or God forbid that ye ſhould have Fellowſhip with 
Devils. — Now, though the Heathens might really 
intend their Sacrifices to the Honour of ſome de- 
ceasd Mortals, ſuppoſe Venus or Apollo, whom they 
had made Deities of ; yet St. Paul very well knew, 
that no Honour could accrue to them ; and there- 
fore, with the utmoſt Propriety and Force, in order 
to terrify them from ſuch Practices, mentions the 
Beings on whom the Honour ultimately devolv'd; 
who, he knew, were ſenſible of it, undoubtedly 
pleas d with it, and therefore promoted and accept- 
ed it. In this View, I ſay, his Argumentation is 
ſo pointed, as could not fail of having the deſired 
Effect on his Corinthian Converts.— He goes on; — 
Je cannot drink the Cup of the Lord, and the Cup 
of Devils : Ye cannot be Partakers of the Lord's 
Table, and the Table of Devils: Which is as much 
as if he had ſaid ; Thoſe Practices are utterly in- 
conſiſtent with, and repugnant to each other; for 
by ſo doing, ye publickly declare, by one ſolemn 
Act, That ye are in Friendſhip with the beſt of Be- 
ings; and, by another, That ye are in Friendſhip 
with the worſt. — On the Enquirer's Hypotheſis, St. 
Paul muſt reaſon in ſome ſuch Manner as this : He 
had granted, that an Idol was nothing: What ſay I 
then, that an Idol is any Thing? No; but J ſay, 
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What the Gentiles ſacrifice, they ſacrifice unto 1h 


Seuls of departed Men, what they imagire to be 
ſomething, and not to God ; and I vculd not 
have you, or God forbid that ye ſhould unite your 
ſelves to, or be in Friendſhip w0ih the Souls of de- 
parted Men; but if thoſe Souls Venus and Apollo 
mean) had no real Exiſtence, but were only ficti- 
ous Beings ; then— I would not have you be in 
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Friendſhip with thoſe imaginary Entities, or, which 
is the ſame, with nothing at all. 

I think the Enquirer is as unhappy in his Inter- 
pretation of the Paſſage in 1 Tim. iv. 1. Now the 
Spirit ſpeaketh exprefly, That in the latter Times 
ſome ſhall depart from the Faith, giving Heed to ſe. 
ducing Spirits and Dofrines of Devils; — on which, 
he tays, „I will not attempt to ſhew, that the Apo- 
* itle is ſpeaking of a Doctrine practiſed among 
* Chriſtians, viz. the Worſhip of dead Men, Saints, 
Saints Protectors, and not of Devils, properly 
% to called ;“ which, he would have believed, is 
ſo plain, there is no Occaſion to ſhew it. What 
has paſſed, and does paſs in the Chriſtian World, 
* ſufficiently explain the Meaning.” But whatever 
we may fee in the Chriſtian World, that this could 
not be the Meaning of the Apoſtle, is plain from 
the Words immediately following : Speating Lyes 
in Hypocriſy, having their Conſcience ſear'd with a 
het Iron; forbidding to marry, and commanding to 
abſtain from Meals. Now, do dead Men, or 
departed Souls, ſpeak Lyes in Hypocriſy ? Do they 
forbid to marry, or command to abſtain from 
Meats? And have they too their Conſciences ſear'd 
with a hot Iron? *Tis evident the Apoſtle is here 
ſpeaking, not of pretended Saints, that were dead, 
or of Souls departed, but of living Men; who usd 


all their Cunning to ſeduce and deceive, the vileſt 


and moſt abandor'd Hypocrites z whom he calls by 
a well known Figure, 44112, — I do believe, with 
the Enquirer, That this Paſſage, with many others 
that may be found in ſacred Wrir, points at thoſe 
corrupt Doctrines, and abominable Cheats that have 
been fo long propagated and practiſed in the We- 
ſtern World ; but ſtill *Lis plain from the Context, 
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that the Apoſtle did not mean by the Doctrine of 


Devils the Worſhip of departed Souls; but Doctrines 
that were advanced by very wicked and cunning 
Men, Men that had more in them of the diabolical 
Nature and Diſpoſition than the Human. 

The Enquirer ſays, that St. John mentions the 
Word but once, Rev. ix. 20, But if he pleaſe to 
turn to Rev. xvii. 2. he will find it there too, and 
to be taken probably in the Senſe we are contending 
for. —An Angel cried mightily with a loud Voice, 
ſaying, Babylon is fallen, is fallen, and is become 
the Habitation of Devils, Jain. One ſhould 
think this was to paint, in the livelieſt Colours, 
the horrible Deſolation of the Place. Ancient Ba- 
bylon, we all know, has been long ago fallen ; and 
when modern Babylon ſhall be in the ſame Condition, 
of which this perhaps is a Prophecy ; to ſay, that 
it ſhall be the Habitation of Departed Souls, what 
is there in this to raiſe Horror? But to ſay, that it 
ſhall be the Habitation or Receptacle of Fiends or 
Devils, that promoted the idolatrous Worſhip ; 
this Repreſentation directly makes us to deteſt and 
to loath the Place; and, when we find that all 
Nations had drunk of the Wine of the Wrath of her 
Fornication, to rejoice at her Fall, and her Ruin :— 
this may give ſome Light to that Paſſage in Rev. 
Ix. 20. And the reſt of the Men which were not killed 


by theſe Plagues, yet repented not of the Work of 


their Hands, that they ſhould not worſhip Devils, T& 
Jaime, The Enquirer ſays, “ That *tis a Pro- 
„ phecy, and the Completion of it may be found in 
« [taly, and the Parts adjacent:” And I agree to 
both, that *tis a Prophecy, and that the Completion 
of it may be found there. I grant, there is a Church 
that bath not yet repented of paying Worſhip to thoſe 


that are called Saints: I grant too, that no Part ot 


the Chriſtian World is to be charged with the Wor- 
ſhip of Devils, nor are Evil Spirits any where made 
the 
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the Objects of Worſhip amongſt the Followers of 
Jeſus: And yet ſtill I think the Enquirer has not 
exactly hit on the true Meaning of this Place; for 
we well know who ſtill continue to worſhip not only 
Men deceas'd, but ſome (tis much to be fear'd) that 
were the worſt of Men; Men, that perſecuted their 
Fellow-Creatures, even to Murders and Maſſacres; 
Men, that may be, and probably are here ſtyled by 
the Apoſtle Devils, as having been very like in their 
moral Characters thoſe wicked Spirits, a Diſhonour 
to the human Nature . Judas Iſcariot was termed 
a Devil to betray his Maſter in the Manner he did, 
for thirty Pieces of Silver; one that had done him 
ſo great an Honour, and had been, and would be 
to him ſo great a Benefactor. So, and for a Mite 
to betray him, was ſuch a Piece of Villainy, as he, 
that could be capable of, was ſcarce to be deem'd 
a Man. No, the Monſter more reſembled--was in 
moral Eſtimation A DEVIL, and not a Man: Have 
not I choſen you twelve, and one of you is a Devil? 
Jobn vi. 70. The beloved Diſciple ſeems to me in 
this Prophecy to uſe the ſame ſtrong Language, 
importing, that Part of the Chriſtian Church would 
become ſo deteſtably corrupt, as to worſhip not only 
good, but ſome that were very wicked Men; and 
who, for their notorious Wickedneſs, might be 
ſtyled Devils. 

Tis not material to enquire what the Fpicureans 
and Sioicks at Athens mcant by charging St. Paul 

q Look into the Hiſtory of ſome of thoſe that have had the 
Honour of Canonization, and fee whether it may not be ſaid of 
them, as it has been ſaid of Pope Julius II. NH ob G Juli 
obſtupurris totus quidem tris ferreus! Richer. Hift, Conc. Ge- 
neral. I. 4. 

IJ am not ignorant that Dr. Ham mend, to whoſe Judgment 
J pay the greateſt Deference, is inclin'd to think that - 
Coat means no more here than Betrayer, or Traitor: But if 
the judicious Reader conſiders after what manner our Saviour 
expreſſes himſelf in his Diſcourſe with the Jews, Chap. vill, 
he may fee reaton to difier from that learned Man. ah 
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with being a Setter-forth of ſtrange Gods (A#s xviii.) 
They ſaid any thing, without having perhaps any 

determinate Ideas, or hardly knowing what the 
meant themſelves.—St. Paul too was a Babbler with 
them; though a better Reaſoner, and a better Phi- 
loſopher than they.——*Tis much more to our Pur- 
poſe to ſee what the Jes meant by Ji, or Ja- 
abi. And here I can't but obſerve what the En- 
irer faith, in the Preface to his ſecond Tract: 
« The true Import of the Word 4-:yi:,, is the 
« Ghoſts or Souls of departed Men.” And pre- 
ſently after, Beelzebub is called the Prince of 
« Demons; and io he ought to be called, in Pro- 
« priety of Language, and not the Prince of De- 
« vils:“ And therefore, according to him, Beel- 
zebub 1s the Prince of departed Souls. But who- 
ever heard of an #u/tra-mundane Prince of this Deno- 
mination ? Whoever told the Phar:ſces that Beel- 
zebub had ſuch a Principality? I preſume they 
meant by Beelzebub the old Serpent, that beguiled 
our firſt Parents: But, by beguiling chem, did he 
become the Prince of departed Sguls? No; Mil- 
lions I hope that are now in the ſeparate State, dif- 
own him and diſclaim him. Bat the Enquirer may, 
if he pleaſe, eaſily obſerve, that Beelzebub, Satan, 
and the Devil, 5 414322, are in the Goſpel equi- 
valent Terms: And our Saviour, in his Reply to 
the Phariſees Charge, that he had caſt out Dzmons 
by Beelzebub the Prince of Demons, ſaith, If Satan 
caſt out Satan, he is (or may juſtly be conſider'd as) 
divided againſt himfelf, how then can his Kingdom 
ſtand? Hence it cvidently appears, that our Sa- 
wour and the Phar iſees meant by Dæmons the apo- 
ſtate Spirits; unleſs you make departed Souls Iitlle 
Satans or Beelgebuls, and Bcelzebub himſelf a de- 
parted Soul. — Here I ſay the Reader will find it 
plain, even to Demonſtration, that the Word a- 
hi with the Fes denoted fallen Angels; that 
2 0 dice 
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6 uc ſignified the Grand Rebel; and dH, 

or Jaufhebrie, the Angels that aſſociated with him. 
We are now prepared to enter into an Examina- 
tion of the firſt Miracle relating to Demoniacks, the 
learned Enquirer particularly deſcants upon. *Tig 
recorded by three Evangeliſts and therefore their Ac. 
counts thereot ought to be compared. St, Matther 
tells us (Chap. xvii. 14.) that when Jeſus and his Diſ 
riples were come to the Multiude, there came to bin 
a certain Man, kneeling down to him, and ſaying, 
Lord, have Mercy on my Son, for he is lunatick, and 
fore vexed; for eft-times be falleth into the Fire, 
and oft into the Mater; and 1 broupht him unto thy 
Diſciples, and they could not cure him, — The Fa- 
ther's Account to our Saviour of his unhappy Son, 
as given us by St. Luke, with which St. Mar#'s al- 
moſt exactly agrees, 1s this: A Man of the Company 
cried out, ſaying, Maſter, I beſeech thee, Iook upon 
my Son, for he is my only Child; and lo, a Spirit 
taketh him, and he ſuddenly crieth out, and it tearth 
him, that he foameth again, and bruiſing him, hard, 
departeth from him; and I beſought thy Diſciples to 
caſt him out, and they could not, Luke ix. 32. 
What we can fairly collect from hence is this, and 
only this, That the Man who was ſuch an earneſt 
and humble Supplicant at the Feet of Jeſus, thought 
that his Son was poſſeſs'd by a Devil; if he was 
miſtaken, the Hiſtorians are not to be blam'd for 
that, they only giving his Account of the Matter; 
St. Matthew of the Eite&ts, St. Mark and St. Like 
of the ſuppos'd Cauſe of the Diforder : But if the 
Parent might poſſibly be miſtaken, our Saviour and 
the Evangeliits could not; and therefore to what 
they ſay, let us liſten with all Attention. — After 
the diſtreſs'd Father had done with the mournful 
Hiſtory of his Son, our Saviour anſwer'd and ſaid, 
O faithleſs and perverſe Generation, how long jhall 
I be with you, haw long ſhall I ſuffer vou ? 9 
im 
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him hither to me, St. Matt. xvii. 17. As he was a- 
coming, ftraitway the Spirit tare him, as St. Mark 
informs us, Chap. ix. 20. — St. Luke tells us, Chap. 
ix. 42. the Devil threw him down, and tare him. 
St. Matthew ſays (Chap. xvil. 18.) that when Feſus 
ſaw that the People came running together, he re- 
buked the Devil. — St. Mark and St. Luke, that be 
rebuked the foul or unclean Spirit, ſaying unto him 
(the very Words recorded by St. Matthew) Thor 
deaf and dumb Spirit, 1 charge thee come out of him, 
and enter no more into him, Chap. ix. 25. Now 
is it probable, that one of the Evangelifts ſhould tay 
that He Spirit tare him, and another that 2 Devil 
threw him down and lane him, in Writings deſigned 
for the Uſe of the World, if no more was in it than 
the Effects of a natural Diſorder ? Is it, on this 
Suppoſition, probable that all the three Evangeliſts 
ſhould tell us that Jeſus rebuted tbe Devil, or the 
unclean Spirit, one of them recording the very 
Words he ſpake? And is it poſſible (tor I really 
won't aſk whether it be probable) that our Saviour 
ſhould ſpeak to one labouring under a mere Diſorder 
only, theſe Words, Thou deaf and dumb Spirit, I 
charge thee come out of him, and enter no more nia 
bim; and that all this ſhould import no more than 
be thou cured, or be thou free from this Diſorder ? 
Can any one imagine this, that thinks reverently of 
the Perſon that ſpoke? And I may further add, if 
the People were miſtaken in thinking that the young 
Man was poſſeſs'd, our Saviour ſeems deſignedly to 
take this publick Occaſion to confirm them in their 
Miſtake ; for when Jeſus ſaw (which is worth ob- 
ſerving) that the People came running together, he 
then rebuked the Devil, ſaying the already-men- 
tioned moſt remarkable Words: Which muſt un- 
avoidably ſerve on the Enquirer's Hypotheſis, to 
make the Multitude more firmly bclieve what indeed 
was not true, Had our Saviour us'd any ſimple 
D Form 
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Form of expreſſing himſelf, as be thou cur'd, or the 
like; the People had probably gone away in their 
Miſtake, if it had been one, and ſtill have thought 
that the young Man was poſſeſs'd: But then our Sa- 
viour would have been quite clear of taking any ad- 
vantage of their Miſtakes, or of confirming them 
in them. Then the Enquirer might more juſtly 
lay, „ That no Man can conceive that the Deſign 
of the Sacred Writings be to correct the Miſtakes 
of Men in Phyſick, more than it is in Aftro- 
% nomy, or any other Art.“ But will this Plea 
help him out here? And is there no Difference, 
between not correcting, and confirming the Miſtakes 
of Men? | 

Moreover, it will be worth while to conſider after 
what Manner our Saviour ſpeaks to other afflicted 
Perſons, when he had only mere Diſorders to cure.— 
The Blind he cures, ſaying only, Receive thy Sight: 
The Leper he cleanſes, ſay ing only, Be thou clean: 
To the Man that had the wither'd Hand, he ſays 
only, Stretch forth thine Hand: But to the merely 
mad or cpileptick Perſon — what doth he ſay to him? 
Why, Thou deaf and dumb Spirit, I charge thee 
come out of him, and enter no more into him. 
Wahence this Unſuitableneſs of Expreſſion (ſuppo- 
fing it a natural Diſorder only) to the Object be- 
tore him? Whence this new commanding Sort of 
Language, ſeemingly addreſs'd to ſome wicked per- 
verſe Being, but ſpoken, on the Fnquirer's Hypo- 
theſis, to the Air; or rather, to what had no Ex- 
iſtence at all, but only in the Imagination of the 
People? Was this done ſo contrary to his uſual 
Manner, to humour a poor miſtaken Multitude, 
who probably had never heard ſuch an authoritative 
Sentence pronounced before; or, by taking advan- 
tage of their Miſtakes, to aggrandize his own Cha- 
racter ? For St. Luke has told us, that the People 
On {ering this done, were all amazed at the mighty 
| Power 
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Power of God, ver. 43. Which, to be ſure; in 
a great meaſure was owing to their thinking he had 
caſt out a Devil. Far remov'd from us be ſuch 
Thoughts as theſe, which barely to mention is to 
expole. Now ſuppoſing the common Hypotheſis 
to be true, then all our Saviour ſays on this Occa- 
fion will be well ſuited and adapted to the Cafe be- 
fore him, and deliver'd with as much Plainneſs and 
Propriety, as he obſerv'd when he cured the Lame, 
the Wither*d, the Leprous, or the Blind. 

But to go on: What follow'd on ſeſus's ſpeaking 
theſe Words, Thou deaf and dumb Spirit, &c, Why 
St. Mark tells us, That the Spirit cry'd and rent 
him ſore, and came out of him; and he was as one 
dead; inſomuch that many ſaid, He is dead, ver. 26. 
If it was really a wicked Spirit that thus rent him, 
all is eaſy and plain; but on the Enquirer's Hypo- 
theſis *tis far from being ſo : For when Jeſus had 
laid unto the Spirit, Come out of him, and enter no 
more into him; which, with him, amounts to no 
more than, Be thou cur'd, or free from this Difor- 
der; then the Spirit rent him; that is, he was more 
diſorder'd than ever; and the Violence of it had 
ſuch an Effect upon him, that many ſaid he was 
dead. When, I ſay, Jeſus had ſnoke the fore- 
mention'd Words, the Amount of which is, Be 
thou cur'd; the Man was not cur'd, but worſe a 
great deal than he was betore ; for he was violently 
rent, and, at laſt, thought to be dead.-— Is it now 
imaginable, that after Jeſus had bid the Patient be 
well (one labouring under a natural Diſorder only) 
whoſe very Words brought immediate Hezith, he 
ſhould, notwithſtanding remain afflictæd for ſome 
Time in the moſt violent Manner ?--- But ſfuppoling 
a Demon in the Caſe; then all, as I ſaid betore, is 
to be accounted for with the greateſt Eaſe in the 
World ; Jeſus commands the Demon, with Au- 
thority, publickly, before a Multitude of People, 
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to come out of the Man; the Demon obeys ; and, 
as he obeys, that all might know who he was, and 
what his Buſineſs was there, with ſome Degree of 
Violence, rents the Man and leaves him: This part. 
ing Act of Malignity, as he was paſſing out, he 
was not reſtrained from doing ; he might have been, 
but was not; perhaps, for the Reaſon ] juſt now hint- 
ed at; the Command being only, 7, be gone for 
ever. Theſe are plain Accounts of Things, and, 
as I humbly apprehend, what the ſacred Hiſtory not 
only warrants but calls for, 

But to proceed.--- On the Diſciple's aſking Jeſus, 
privately, Why they could not caſt him out ; He 
anſwers, as St. Matthew informs us, Becauſe of your 
Unbelief ; (tor if you have Faith, as a Grain of 
Muſtard-ſeed, c.) Horobeit, this Kind goeth not out 
but by Prayer and Faſting, ver. 20, 21. Accord- 
ing to St. Mark, when the Diſciples had aſk*d bis 
ſame Queſtion, Jeſus ſaid unto them, This Kind can 
come forth by nothing but by Prayer and Faſting. But 
was this ſaid in Anſwer to the foregoing Queſtion ? 
No; The Enquirer thinks, it bears no Relation to 
it. This really is very ſurprizing; — the Diſciples 
had aſk'd of their Lord a Queſtion ; to which an 
Anſwer is given, and recorded by one of the Evan- 
geliſts, with ſomething elſe ſpoken at the ſame 
Time that related to another Subject. Well, let 
this be ſo ;— then comes another Evangeliſt, and 
informs us that ſuch a Queſtion was aſk'd; to which 
Feſus faid not any Thing by way of Anſwer to the 
Queſtion; though an Anſwer had been, in Fact, 
given, but ſomething foreign thereto.— But who 


can imagine that St. Mark would record the Que- 
ſtion and no Part of the A, ſtoer? He is as exact 
in the former, as St Matthew, to which Jeſus had 


ſaid, by way of Anſwer, Becauſe of your Unbelief : 
And bowocit, this Kind goeth not out but by Prayer 
and Faſting , which laſt, the Enquirer thinks, has 

nothing 
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nothing to do with the Queſtion ; which, if it had 
not, St. Mark certainly would not entirely have 
omitted the Anſwer, as one had been given, but 
recorded, at leaſt, the Subſtance of it; to ſuppoſe 
otherwiſe, is to ſuppoſe him to omit the moſt ma- 
terial Paſſages 3 for is it of as great a Moment, in 
this Caſe, to know what the Diſciples aſk'd, as it is 
to know what their Lord anſwer'd ? Had the Evan- 
gelift taken no Notice of either, it might then be 
ſaid, That we are not to expect full Accounts of 
what is ſaid or done in ſo ſhort a Hiſtory as his; 
which may be look*d upon as an Abridgment of 
St, Matthew ; but every one muſt fee that this is a 
poor Plea here. We may therefore, with all the 
Reaſon in the World, expect to find the Anſwer, 
or what contains the Subſtance of the Anſwer in 
St. Mark; and where ſhall we find it but in theſe 
Words; This Kind goeth not out but by Prayer and 
Faſting ? The Diſciple's queſtion is, Why could 
not we caſt him out ? Their Maſter anſwers; You 
may remember, I enjoin'd Prayer and Faſting ; 
theſe Directions, through Unbelief, you have not 
obſery*d ; but I now tell you again, That this Kind 
goeth not out but by Prayer and Faſting. Is any 
Thing hard or ſtrain'd here? But to make this more 
apparent, let us examine the Hiſtory ſomething 
more cloſely ſtill, On our Saviour's being told, 
That his Diſciples were not able to caſt the Devil 
out, St. Matthew and St. Luke recite what he ſays 
to it, exactly in the ſame Words; O faithleſs and 
perverſe Generation ! &c, Faithleſs and perverſe, 
in what? for it appears probable from their under- 
taking the Cure, That they had no Thoughts of 
their Inability to perform it; and from their inqui- 
ſitive Concern to know of their Maſter, What the 
Reaſon could be? that they were ſomething ſur- 
priz d at their failing therein: What then could they 
be faithleſs and per verſe in? Surcly it could be in no- 

thing 
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thing elſe but in not paying a due Regard to their 
Maſter's Orders, but going their own Way to work, 
without obſerving the Directions he had preſcrib'd as 
previous thereto :— *Tis plain, I think, from our 
Saviour's Rebuke, that ſome culpable Omiſſion was 
the Reaſon of their not performing the Cure : But 
what was this culpable Omiſſion, or what was it 
they had neglected to do? Why, it appears from 
theſe Words, This Kind goeth not ot but by Prayer 
and Faſting ; that it was an Omiſſion of them, 
which, in ſome particular Caſes, he had, in an eſpe- 
cial Manner directed they ſhould uſe.— I take the 
Whole to be this :— They are taxed as faithleſs and 
perverſe ; faithleſs, as not fully aſſenting to, or 
which 1s much the ſame, not ſufficiently heeding all 
that their Maſter had told them ; they, perhaps, not 
readily ſeeing the Fitneſs or Congruity of ſome 
Means he had commanded to be uſed as Prelimina- 
ries to the Cure of Demoniacks, ſoon forgot them: 
In Conſequence of this Degree of Unbelief, they 
become Y:2ſ-apwci, which is a Word of Weight 
and Significancy, and is very well render'd Perverſe ; 
that is, they attempt to do Cures in their own Way, 
and after their own Manner; all the while forget- 
ting the particular Inſtructions of their Maſter : 
This was Conſequentially (though not intended fo 
by them) an Impeachment of his Wiſdom, and a 
Contempt of his Authority; *rwas, in ſome Sort, 
ſetting themſelves above him. — Now comes the 
Rebuke ; and who cannot ſee how juſt and proper 
it is? With what a Majeſtick Warmth, and in 
what a lively and effecting Manner is it expreſs'd? 
O faithleſs and perverſe Generation, how long ſhall 
Ie with you ? Low long ſhall I ſiiffer you ? bring 
bim hither to me; then he caſt the Devil out: Up- 
on this they defir'd to know, Why they could not 
have done it? He tells them plainly, becauſe of their 
Unbelief; and how that was to be charg'd 0 
them: 
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them: For, ſays he, had ye fully believed me, 
duly attended to what I ſaid, and, in Conſequence 
of that Belief, follow'd my Directions, and been 
obſervant of my Commands, nothing would be too 
difficult for you to do: But, as I told you at firſt, 
ſo I now tell you again, This Kind goeth not out but 
by Prayer and Faſting ;, on theſe Occaſions I par- 
ticularly enjoin'd Prayer and Faſting ; theſe, not- 
withſtanding, you omitted ; this culpable Omiſſion 
was the Reaſon of your not being able to caſt the 
Devil out. I am miſtaken if any Thing is unnatu- 
ral or forc'd here: However, I ſubmit it freely to 
the Examination and Correction of the judicious 
Readers. 

The Emendation of the ingenious Phyſician the 
Enquirer mentions (who would have the Reading to 
be & @e5o2 x4 vuſcie) with his own Paraphraſe ſuit- 
able thereto, is not only cutting the Knot, but cut- 
ting the Thread of the Hiſtory, cutting and divi- 
ding what is cloſely connected and joined; as any 
one may ſce from what has been already ſaid: And 
the Enquirer's own Conjecture (who takes it to be a 
proverbial Saying) is juſtly liable too to the fame 
Animadverſion. What I ſhall further ſay, both of 
the Phyſician's Emendation and the Enquirer's Con- 
jecture, is only this; That by taking ſuch Liber- 
ties, a Man, even of ordinary Abilities, may do 
ſurprizing Things; he may make a Proverb, or 
almoſt what he pleaſes of any Paſſage whatſoever. 

We may now proceed to conſider another Inſtance 
of Poſſeſſion, as mention'd by St. Matthew, Mark, 
and Lutte; and when we look into the Enquirer's 
Account of this Matter, and ſee how he labours 
to bring this Caſe too to ſerve his Hypotheſis ; we 


That Prayer was uſed on ſuch Occaſions in the Apoſtolic 
Times. Vid. Conſtit. poſt. Cap. vii. 
Track. I. P. 47. 
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have abundant Reaſon to lament the ſtrong Influen. 
ces of Prejudice. Theſe unhappy Perſons, ac- 
cording to him, were no other than meer Mad-men: 
Whether this be ſo may be judg*d, when we have 
examin'd the Accounts the Evangeliſts give us of 
them, from the Beginning to the End. 

St. Matthew tells us (Chap. viii. 25.) as he was a 
coming in a Ship to the Country of the Gergaſens, 2 
great Tempeſt aroſe, inſomuch that his own Diſciples, 
thinking themſelves in the utmoſt Danger, came 
to him, Saying, Lord, ſave us, we periſh. He 
rebukes the Winds and the Sea: The Men (the Diſ- 
ciples) marvelPd, ſaying (only) What Manner if 
Man is this, that even the Winds and the Sea obey 
him, What I would obſerve from hence is, that 
tome of his own Diſciples, at this Time, had, 
probably, rais'd their Thoughts no higher con- 
cerning him, than that of his being ſome extraor. 
dinary Man, raiſed up by God: And, if fo, we 
ſhall utterly be at a Loſs to conceive how two 
Mad-men, that never abode in any Houſe, but were, 
Night and Day in the Mountains, and in the Tombs, 
far remov'd from, and, indeed, not capable of hu- 
man Converſe, or of receiving any Information 
that way, ſhould accoſt him not as a mere Man 
(though nothing more to all outward Appearance) 
but as one infinitely above Man : That they ſhould, 
without any Information, and in contradiction to 
their very Eyes, hit ſo luckily on the moſt exalted 
Part of his Character, and diſcover a higher and 
more extenſive Knowledge of him, than his own 
immediate Followers, and conſtant Attendants ; for 
thy ſay unto him, What have we to do with thee, 
Jeſus, thou Son of God ? ver. 29. St. Mark and 
St. Luke, Jcſus, thou Son of the moſt high God. 
Who ever told them that Jeſs was the Son of the 
moſt high God? Fame? But whence could this 
ariſe, and who ſpread it? One fhould think, * 


33.1 
if any gave out ſuch a Report, they ſhould be Jeſus's 
own Diſciples and Friends; either out of Conviction, 
or elſe to aggrandize their Maſter, But they, not- 
withſtanding they had reaſon to know more of him 
than any body elſe, take him only to be ſome ex- 
traordinary Man : For though their Lives were pre- 
ſerved by him, their Reflection is only, What man- 
ner of Man 1s this? and not what the Demoniacks 
immediately afterwards ſaid ; This is /e Son of the 
moſt Higb God. So that there could not, at this 
Time, be ſuch a Fame ſpread of Feſus, hardly any 
where, much leſs in the Country of the | Gergaſens : 
But ſuppoſing there had, every living Creature 
would, probably, have heard of it before theſe two 
unhappy Men; for as they would neither be tam'd, 
nor bound with Fetters or Chains, ſo they were ſo 
exceeding fierce, that 20 Man paſs'd by the Way 
where they were. The Fame therefore that Feſus 
was the Son of the moſt high God, muſt be very 


loud indeed, before it could reach their Ears; or 


elſe ſome ſtrange Conveyance it muſt have had ; 
which, if any one, by deep Meditation, can find 
out, then again, the ſame Perſon, by exerciſing his 
Faculties, may, perhaps, be able to make anòther 
Diſcovery, how it was that the Mad-men came to 
know the Perſon of Jeſus in an Inſtant, at a Di: 
ſtance ;, for they knew him as perfectly as if he had 
been born and bred in the Country of the Gerga- 
ſens (though he was the greateſt Stranger that could 
be; for *tis likely he never had been there before) 
for when one of them (and probably both) /aw 
Jeſus afar off, he came and worſhipped him (Mark 
v. 6.) and then calling him Feſ#s, gives him his 
higheſt Titles. Now I do not ſuppoſe that Feſus 
had any Thing particular about him, whereby he 
might be diſtinguiſh'd from the Men that were 
with him; how then did the Demoniacłs ſo readi- 
ly know him ? None of their Country-men could 
| inform 


[ 34 ] 


inform them which was he ; becauſe, if they knew 
themſelves, they all fly'd theſe two raving Men, 
and kept at as great a Diſtance from them as the 
could; and without ſome Body to tell them, This 
is he; they might be as apt to fall down and wor- 
ſhip one of the Diſciples as Feſus. There is but 
one Way to account for this according to the En- 
quirer's Hypotheſis, and that is, you muſt ſuppoſe 
theſe unhappy Men to have had an extraordinary 
Degree of Diſcernment and Sagacity at that parti- 
cular Time, and to have been miraculouſly bleſsd 
with a ſurprizingly lucid Interval. 

But that we may go further on, we will ſuppoſe 
for once that the Demoniacks had heard of the Fame 
and Character of Jeſus, and that they did ſome way 
or other know his Perſon. On this Suppoſition *tis 
impoſſible they ſhould addreſs him in the Manner 
they did: For, for what was his Fame ſpread? 
The Enquirer tells us, That Jeſus went about all 
* Galilee, preaching the Goſpel of the Kingdom, 
and healing all manner of Sickneſs, and all man- 
ner of Diſeaſe,“ 1 Tr. p. 35. This then had 
rais'd his Fame; He had reſtored the Sick and In- 
firm, to perfect Health and Strength; the Blind, 
| Deat, and Dumb, to Speech, Hearing, and Sight; 
the Lunatick, Epileptick, and Mad, to the right 
Ule of their Faculties. The Fame of this, accord- 
ing to the Enquirer, was ſpread far and wide, in- 
ſomuch that theſe Gadarene Demoniacks had heard 
of it: And, if ſo, what are we to expect they would 
{ay to ſuch a Perſon, and how would they behave 
before him? Would they ſay, What have we 10 
do with thee ? And, Art thou come hither to lor- 
ment us before the Time? And, We adjure thee by 
Cod torment us not, What, he torment them, who, 


as they had heard, had always helped and relieved 


Perſons in their Condition? The Enquirer is pleas 
to ſay, „ That the Reaſon of their making this 
« Requeſt, 
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« Requeſt, ſeems to be, that they remembred the 
« j]] Uſage they had formerly met with, when they 
te were bound with Chains and Fetters, and there- 
« fore deſire that Jeſus would not put them to that 
“ Torment again,” 1 Tr. p. 71. But were they 
ever told that Jeſus had ever bound any in Fetters 
or Chains ? or that he had tormented, or any ways 
moleſted any Perſon whatſoever? No; Fame ſpoke 
other Things. Whence then this Terror, this A- 
mazement, this Crying out with a loud Voice, this 
Beſeeching, this Adjuring not to torment? All 
which denote the utmoſt Fear and Dread, and the 
ſtrongeſt Apprehenſions of ſome intended Chaſtiſe- 
ment. But could the Madmen entertain ſuch a 
Thought of him, who was, as Fame had told them, 
the moſt gracious and kindeſt Perſon upon Earth ? 
To ſay ſo, is really miſrepreſenting Madmen. And 
' moreover, ſuch Perſons endeavour to avoid thoſe 
they imagine will do them hurt. And if the Mad- 
men under conſideration had any Thoughts of our 
Saviour's tormenting them, or binding them in Fel- 
ters or Chains, they would not have come to him 
as they did, but rather have fled from him : They 
would, in that Perſuaſion, have kept at as great 
: Diſtance from Jeſus, as all other Men did from 
em. 

As to the Enquirer's Interpretation of mes «a7, 
Art thou come hither to torment us before the Time! 
that is, ſays he, untimely or unſeaſonably to vex 
* us;” *tis ſo incongruous, and unfitly applied to 
the Madmen, that nothing can be like it. For (to 
repeat what I ſaid before) they had heard, accord- 
Ing to his own Account, that Jeſus had relieved and 
cured all afflicted Perſons: The natural Queſtion 
then, for Men ſo informed, would have been, not, 
Art thou come hither unſeaſonably, or nntimely to 
vex us; but rather, Art thou come hither oppor- 
tunely, or ſeaſonably to ſhew thy Goodneſs and 
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Kindneſs to us, as we hear thou haſt done to all 
others? This, or ſomething to this Purpoſe, as the 
Caſe is ſtated, muſt naturally, and almoſt neceſſarily 
flow from the Mouths of Madmen. 

After this, both St. Mark and St. Luke tell ug, 
that our Saviour aſk'd the unclean Spirit his Name, 
plainly diſtinguiſhing it from the Man, Matt. v. g, 
Now by the Enquirer's making unclean Spirits and 
Devils, which with the Evangeliſts are equivalent 
Terms, to ſignify no more than Madneſs ; then, 
according to him, our Saviour muſt aſk Madneſs his 
Name: For the Queſtion is plainly directed to the 
unclean Spirit (whatever that was) in contra-di- 
ſtinction to the Man; TFeſus ſaid unto him, Come 
out of the Man, thou unclean Spirit ; and then aſked 
him, I bat is thy Name? ver. 8, 9. But if the 


— Enquirer can find a Way to evade this (which by 


the bye I think it impoſſible for him to do) he then 
muſt unayoidably maintain, that the Queſtion was 
directed to the mere Madman. And though I am 
tar from denying ſuch a Thing poſlible, yet I ſhall 
never believe that our Saviour aſk'd a Lunatick, 
diſtracted and raving, as this before him was, ſuch 
a Queſtion : For of what Service would it be, to 
know the poor Lunatick's Name? And if it 
would, we are entirely left in the dark as to that; 
tor *tis not to be thought that his Name was Legion, 
though he ſaid it was. I ſay, no one can think that 
our Saviour would ask a Queſtion of this kind, of 
a Perſon not only bereft of his Senſes, but grown to 
the greateſt Height of Diſtraction and Rage, and to 
which he knew he ſhould receive the wildeſt An- 
ſwer. —- The Queſtion (to the Madman) is, What 
is thy Name? The Anſwer of the Madman is, Le- 


gion; for 1 have ſix thouſand fix hundred Devils 


within me. 3 
But to proceed: I obſerved before, that the En- 


' quirer, in interpreting the Paſſage, Art thou come 


hither 
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hither to torment us before the Time? has told us, 
« That the Men who had felt the Pain and Anguiſh 


« ariſing from being fetter'd and chain'd, defire that 
&« Jeſus would not put them to that Torment again.” 


| Notwithſtanding this Uſage, we ſhall here find that 


the Devils, which the Enquirer interprets the Man 
or Men that thought they had Devils, beſought Jeſus 
with all the Earneſtneſs in the World, that he would 
ſuffer them to abide in their own Country, where 
they had many times been fetter'd and chain'd, and 
probably whippd, and had felt ſo much Pain and 
Anguiſh, as had made a very great Impreſſion on 
their Minds. One might from hence expect that 
they ſhould rather deſire to be taken along with Jeſus, 
or to be ſent any where, than to ſtay in a Place fo near 
ſuch cruel Neighbours, as they took the Gadarens 
to be, by whom they had often been very roughly 
treated: But, notwithſtanding this, /hey beſought him 
much, that he would not ſend them out of the Coun- 
try, Mark v. 10. and preſently after— And here 
| defire the Reader, and particularly the Enquirer, 
if he be one, to attend a little. — St. Matthew and 
St. Mark record the very Words that were ſpoken, 
when the Devils beſought him ; which, he tells us, 
means only the Madmen. We therefore, agreeably 
to this Interpretation, will ſubſtitute Madmen in the 
Place of Devils; then it will run thus: The Mad- 
men beſought him, ſaying the very Words that 
follow, Send us (or ſuffer us to go) into the Swine, 
that we may enter into them, ver. 12. Here there- 
fore the Madmen either thought themſelves chang'd 
into Devils, or elſe they deſire to accompany their 
Devils where-ever they went, Now ſuppoſing the 
Madmen, who fanſied themſelves poſſeſs'd with 
Devils, might defire Jeſus, who, as they had heard, 
was endued with extraordinary Power, not to be 
too cruel to them; which, conſidering how they 
had been handled on their Account, one _ 
thin 
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think they would not do : But ſuppoſing it poſſible, 
that they might in their Diſtraction ſay, Oh! that 
horrid Deep! that dreadful Abyſs there! we pray, 
we beſeech thee, don't command our poor Devils 
into it : This certainly would be Madneſs to a high 
Degree enough: But this Degree won't, by a great 
deal, account for the Requeſt of the unhappy Per- 
ſons before us: They muſt be madder than this 
amounts to, or elſe it won't do; for they were ſo 
fond of their Devils, and ſo bewitched with their 
agreeable Company, that they beg hard to go with 
them into a moſt filthy Habitation, fit only for 
beaſtly Fiends: I ſay, ſo dearly they loved them, 
notwithſtanding they had often ſmarted for it, that 
they earneſtly petition to ſojourn in the Herd of 
Swine with their unclean Spirits, their imaginary 
Troop of Devils.—— This is Lunacy higher than 
the Planet from whence the Name is taken ! 

But to go on: This Requeſt is no ſooner made, 
but Jeſus forthwith, iv3ios, without any Pauſe or 
Stop, ſuffered them to go where they deſired. And 
what immediately followed, all the three Evangeliſts 
inform us. St. Matthew wondring, we may well 
ſuppoſe at the ſtrange and extraordinary Operations 
of theſe miſchievous Spirits, introduces it with 1 
ids, ver. 32. The Devils came out, went into the 
Herd of Swine, and bebold (which probably the 
Evangeliſt look'd upon not only as a moſt ſurpri- 
ſing Thing, but alſo as a Demonſtration of their 
having before poſſeſſed the Men) the whole Herd of 
Swine ran violently down a ſteep Place into the Sea, 
and periſhed in the Waters, This too the Enquirer 
has endeavoured to accommodate to his Hypotheſis; 
which muſt make one even ſorry, to ſee how reſolv'd 
the ingenious Man 1s to maintain it. This he has 
done by way of Conjecture; two of which he has 
given his Reader in his firſt Tract, and defends 
them /at leaſt one of them) in his ſecond. ** 1 

« Her 
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« Herd of Swine might be drove down or frighted 
« down by the Madmen :” This is one of the Con- 
jectures, 1 Tr. p. 52. But this Conjecture, I thought 
on reading his firſt Tract, that he did not then very 
well like himſelf; for after he had mentioned it, he 
goes on, and ſays, „ Suppoſing this Conjecture, 
« that the Madmen drove or frighted the Swine 
« down a ſteep Place into the Sea, will not ſuffi- 
« cjently account for the Expreſſions of the Evan- 
« geliſts, I conceive there can be no greater Diffi- 
« culty in this Caſe, than there is in one Man's Di- 
« ſtemper paſſing into another Man ;” and then di- 
rely proceeds to open his Meaning.“ The Mad- 
« neſs, ſays he, of this Man, may be conceived to 
« paſs into the Swine juſt in the ſame Manner as the 
« Leproſy of one Man could be transferr'd into 
« another, as the Leproſy of Naaman was to cleave 
« to Gehazi, &c. Which Way ſoever this is to be 
« accounted for, I apprehend, that by the ſame 
« Method the Inſtance before us may be reſolv'd 
« without any Difficulty, the like Effect being im- 
putable to a like Cauſe.” Hence I believe every 
body thought that he valued this laſt Conjecture moſt, 
and chiefly depended upon it: But, in his ſecond 
Tract, he in a manner gives it up; for after ſome 
feeble Efforts to ſhew that the Madneſs of the Men 
might paſs into the Swine the fame Way that the 
Leproſy of Naaman was to cleave to Gebazi, he 
then adds: But in truth I think the other Solution 
mentioned in the Enquiry to be more natural and 
more probable, in which our Lord was no ways 
« active or concern'd ; and it the Swine were de- 
„ ſtroy'd by Men not in their Senſes, no Imputa- 
tion could be brought againſt a Perſon entirely 
innocent.“ 2 Tr. p. 33. This therefore row 1s 
the prime Conjecture, which betore little Streſs was 
laid on; and that which ſeemed at firſt to weigh 
moſt with him, is now in a manner diſcarded. 

How- 
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However, we will conſider both, and ſee whether 
one is better than the other; and whether *tis not 
impoſſible, in the Caſe before us, that either of 

them ſhould be true. | 
We will leave the new favourite Conjecture to he 
confider'd laſt, and begin with the other, to wit; 
„That the Madneſs of theſe Men paſs'd into the 
« Swine, juſt in the ſame Manner that the Diſtem- 
<« per of one Man may be transferr'd into another: 
For Inſtance, as the 5x of Naaman, was 
to cleave to Gehazi,” &c. ow, to be as ſhort 
as poſſible, if theſe are parallel Caſes, then the 
Madneſs of the Swine, and that of the Men, muſt 
be the ſame in Kind only, and not one and the 
fame Madneſs ; becauſe the Leproſies of Naamay 
and Gebazi were the fame only in Kind, or Lepro- 
ſies of the ſame Species, and not the ſame indivi- 
dual Leproſy. As this 1s undeniable Truth, not to 
be gainſay'd by any one that thinks, and with 
others *tis folly to contend, it muſt follow, That 
when 7eſus had cur'd the Men of the Diſorder of 
Madneſs, he inflicted the ſame Kind of Diſorder 
on the Swine; that is, he made two Men ſober, 
and two Thouſand Hogs mad.— And here it may 
humbly be aſk'd, Why ſhould Jeſus after this Man- 
ner exert his divine Power? it cannot be ſuppoſed 
he did it on the Requeſt of two Mad-men, whom 
he then had under Cure, and who, probably, when 
curd, would be ſorry to hear of ſo great a De- 
ſtruction of their Countrymens Property. But 
further; the Men defir'd that the Devils, which 
they ſuppos'd poſſeſs?d them, might enter into the 
Herd of Swine: Now would Jeu, who knew 
perfectly well that there were no Devils within 
them to be ſent any where, work a Miracle in in- 
flicting on the Swine the ſame Kind of Diſorder 
which the Men really had ? if he did, it was his 
own determinate Act; for the Petition of the Mad- 
2 men 
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men muſt ſtand for nothing; for really, on this 
Scheme, they deſired nothing: They thought they 
had Devils within them, and being in that Perſua- 
ſion, requeſted that their Devils might enter into 
the Herd of Swine; but, in Fact, and in Truth, 
they had none; and therefore what they deſired 
could amount to no more, nor be any more regard- 
ed than if they had deſir'd, that the Man in the 
Moon might enter into the Herd of Swine; but 
muſt be look*d upon as the wild Conceits and Sallies 
of a diſorder'd Imagination. | 
The Enquirer has nothing to ſay to this, only he 
would fain have the common Hypotheſis, in ſome 
Meaſure, to labour under the ſame Difficulty, and 
to be accountable for making our Lord deſtroy 
« the Swine.” Tra#?. II. p. 83, 84. But his Rea- 
ſon for ſaying this is ſo weak, that it is quite un- 
worthy of the Perſon that advances it.— This, if it 
may be called ſo, is the Reaſon ; That when the 
Devils beſought him, ſaying, I thou caſt us out, 
ſuffer us to go into the Herd of Swine ; Feſus ſaid 
unto them, according to Sr. Matthew, Go; and 
therefore he commanded them to go : But though 
the Word be, as the Grammarians call it, in the 
Imperative Mood, yet that it was not ſpoken here 
in the imperative, but permiſſive Way, appears 
plainly both from St. Mark and St. Luke; who tell 
us, that when the Devils made this Requeſt, Jeſus 
gave them Leave, or ſuffer'd them to go.—Be- 
ſides, *tis not very common to command any one to 
do, what he begs as a Favour may be done. What 
therefore #742]: imports, is, — You have Leave to 
go, or you may go. The Word Go in Engliſh, 
anſwerable to Ite and 5ndyers in Latin and Greek, 
is pronounced a thouſand Times a-day, not import- 
ing a Command, but bare Permiſſion or Leave: 
And nothing can be clearer, than that /T#y:7+ means 
no more here, 
F We 


went out, Which with the Enquirer muſt mew 
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We are now come to the other Conjecture, which 
the Enquirer likes beſt, and ſeems chiefly to depend 
on: And if he ſhould find that this Matter of Fact 
which we are now conſidering, is not to be accounted 
for in the Manner he has offer'd to the Publick, but 
that it is both againſt Reaſon and Scripture to ſup- 
poſe it thus to have happer'd ; then I humbly am of 
opinion, that as he has publickly advanced it, fo he 
ought, in juſtice to the Chriſtian Cauſe, as publickly 
to retract it: And if his Hypotheſis muſt fall, with- 
out this Support, to be very well pleas'd it ſhould, 
The Conjecture is, “ That the Swine was drove or 
* frighted down by the Madmen.” Now, in the 
firſt Place, I muſt obſerve, that 'tis highly incre- 
dible that two Madmen only ſhould preſently ftrigh- 
ten two thouſand of ſuch ſturdy Animals, and drive 
them to their Deſtruction with as much Eaſe as if 
they had been a Flock of Sheep : *Tis a great deal 
more probable, that if two, or twice that Number 
of Madmen, had attempted to moleſt ſuch a vaſt 
Herd of Swine, they would have loſt their Madnek 
and their Lives together. — But further :—The Herd 
of Swine was a good way off from the Place where 
Jeſus and the Demoniachs were, as we are told by 
St. Matthew, Chap. vin. 30. They were on the 
Sea-ſhore, but theſe Animals a good way off, on or 
near the Mountains: So that if two Madmen were 
able to do ſuch a wonderful Feat, we ſhall find, it 
we compare the Accounts the Evangeliſts give us of 
this Matter, that theſe Men were cur'd before they 
could come amongſt the Swine to drive them into 
the Decp. St. Matthew tells us, the Devils, that 
18, faith the Enquirer, the Madmen beſought him, 
laying, 1f thou caſt us out, ſuffer us to go away into 
the Herd of Swine; and he ſaid, Go. St. Mart 
ſays, And torthwith (£13: ) be gave them Leave, 
wer. 13. So that immediately the unclean Spirits 
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the Men were cur'd: And, if ſo, what made the 
two thouſand Hogs, which were a good way off 
on the Mountains, violently run down into the Sea? 
drove down by the Madmen ? But the Men were 
in their Senſes, and with Jeſus, when they thus run 
down, if we can believe the Evangeliſts: For, when 
our Saviour ſaid, Go; then, without the leaſt De- 
lay, went the Devils out. Tis clear therefore, be- 
yond Doubt, that if the Men were mad, the Cure 
was wrought at that Moment of Time, immediately 
(3:;) on the ſpeaking of that Word: And yet, 
according to the Enquirer, they went to play Tricks 
amongſt the Swine; that is, though Jeſus had 
brought them to their perſect Senſes, yet they acted 
like diſtracted Madmen ſtill. But this cannot be 
imagin'd ; and if it poſſibly could, yet it appears 
irom the Hiſtory, that the Men were not allow'd 
ſufficient Time tor putting this ſurpriſing Prank in 
Execution; for, as I ſaid before, the Devils nt h- 
with went out, enter'd into the Swine, and the Herd 
ran violently down; ſo that before the Men could 
have got to the Mountains, the Hogs were chok'd 
in the Sea, But *tis plain the Men did not go to 
the Mountains at all amongſt the Swine, bur fat at 
the Feet of their Maſter, cloth'd, and in their right 
Mind. I think there is no occaſion to add more, 
to ſhew that the Men did not drive the Swine into 
the Sea, becauſe what has been ſaid is, if I miſtake 
not, ſufficient for that Purpoſe : But ſtill, for Amuſc- 
ment's ſake, we may go on with the remaining Parr 
of the Hiſtory, and ſee whether that won't afford us 
good Reaſons on the fame Side, and oblige us to 
acquit the Men.-— The Account in all the Evan- 
geliſts is much the ſame. St. Matthew's is, When 
the Swine were periſh'd in the Waters, hey that 
kept them fled, and went their ways into the City, 
and told every Thing, and what was befallen io the 
Poſſeſſed of the Devils, ver. 33. That is, they on 
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the whole Truth : Which, according to the Con- 


vol jecture of the Enquirer, muſt be this, That the 


two Men came in a high Fit of Diſtraction and 
Rage to the Mountains, and ran amongſt the 
Swine, and drove them into the Sea; and ſoon 
or preſently after were cured by an extraordinary 
Perſon, at whoſe Feet they were now ſitting, 
clothed, and in their -right Mind, When this 
Story was told, would the Gadarens come out in 
ſuch Multitudes, to deſire Jeſus to depart out of 
their Coaſts? Or would they not rather deſire him 
to abide in their Coaſts? This very Story muſt 
convince them that they could not have with them, 
even for the Security of their Property, a more uſe- 
ful Perſon: For, when the Men were mad, they 
deſtroyed the Swine ; but when they were cured by 
Jeſus, they were incapable of doing ſuch Miſchief 
ary more. Now to ſuppoſe, as the Caſe is ſtated, 
and muſt be ſtated, according to the Enquirer's 
ſcheme, that the Gadarens would deſire Jeſus to de- 
part out of their Coaſts, is making them as mad as 
the Men had been, that were cured. ' Tis needleſs 
to ſay how eaſy all this is, on the common Hypo- 
theſis: The Gadarens might think that this would 
always, or generally be the Conſequence of Diſpol- 
ſeſſion; and ſo they would rather the unclean Spirits 
ſhould remain with ſome few of their Countrymen, 
than run the riſk, by their being diſpoſſeſſed, of fut- 
fering ſo greatly in their Property.— I have now 
done with this Conjecture, which the Enquirer is fo 
pleas'd with.—In his firſt Tract, as I ſaid before, 
he ſcem'd doubtſul whether it would account for 
the Expreſſions of the Evangeliſts; and he may 
juſtly be told, that it will not only not account for, 
1 it is utterly inconſiſtent with every Expreſſion, 
and 1 may ſay every Word of the Evangeliſts, and 
the whole Tenor of the Hiſtory : And if the En- 
quirer will ſtill go on, either to maintain this 1 
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other, whatever his Friends may be able to ſay in 
behalf of his Sincerity, ſure I am, his Judgment 
muſt be given up by them as utterly indefenſible. 
What has been offered, will, I hope, ſerve to 
ſhew that neither of theſe Conjectures will do: And 
if ſo, then it muſt follow (unleſs you go on a con- 
jecturing, and ſay that the Herd of Swine, as well 
as the Legion of Devils, was nothing elſe but mere 
Talk) that the common Hypotheſis is the true one. 
I fay, if the Diſorder was not inflicted on the Swine 
by our Saviour, nor they drove to their Deſtruction 
by the Madmen, both which Solutions Reaſon and 
Scripture diſclaim z then, as all the Evangeliſts tell 
us, that ſomething came out of the Men, and went 
and enter'd into the Swine 3 it muſt undeniably fol- 
low, that theſe were real Entities, and properly and 
truly, as they are called by the Evangeliſts Devils, 
or unclean Spirits. —It the intelligent Reader will 
give himſelf the Trouble to look the whole over, 
| believe he will find it little ſhort of Demonſtra- 
tion. | | 
We may proceed to take Notice of the Enquirer's 
Comment on the Cafe of Mary Magdalene, out of 
whom St. Luke tells us went ſeven Devils, Chap. 
viii. 2. and St. Mark, that Jeſus had caſt out fo 
many Devils. The Meaning is, as he is pleas'd 
* to tell us, that ſhe had affirmed in her Melancholy 
that ſhe had ſo many Devils within her,” 1 Tr. 
p. 57. But the Enquirer muſt have ſome new Re- 
velation, before he can poflibly know whether the 
Woman was ever melancholy or not, or whether 
ſhe ever ſaid ſhe had any Devils at all within her : 
„The Evangeliſts are wholly filent as to that, and 
«* only tell us, upon their own Knowledge, what 
the Woman once really had, and not what ſhe 
* thought ſhe had. — Tis no little Pain to me to ſee, 
and much more to animadvert on ſuch Paſſages as 
theſe, Mary Magdalene had affirmed, in her Me- 
| lancholy, 
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lancholy, that ſhe had ſo many Devils within hey | 
Now, ſuppoſing this (though we have not the leaft 
Reaſon or Shadow of Authority to ſuppoſe it) What, 
in the Name of Goodneſs, had the ſacred Hiſtori- 
ans to do with the former Whims of a crazy Wo- 
man ? Would it recommend or embelliſh their Hi- 
ſtories to record them ? Suppoſe Mary Magdalene 
had once on a Time, 1n a deplorable Fit of Me- 
lancholy, affirm'd, That inſtead of ſeven, ſhe had 
ſeven Thouſand Devils within her ; Would theſe 
Hiſtorians have gravely told the World, and in ſuch 
a Manner as if it had been real Fact, that ſeven 
Thouſand Devils went out of ber? and yet this 
would have been as true, and every whit as confi. 
ſtent with Hiſtorical Decorum and Propriety as 
the other. They tell us, poſitively, That ſeven 
Devils went out of her: The Enquirer informs us, 
That, in Reality, and the Truth of Things, ſhe 
% never had any Devils, and nothing at all went cut 
« of her.” But, if the Evangeliſts be right, the 
Enquirer muſt be wrong, and no Chriſtian will be 
at a Loſs to determine to whoſe Teſtimony ' tis ſafeſt 
to truſt, 

J ſhould be too tedious, were I to examine all the 
Paſſages in the New Tejtament, that prove the com- 
mon Hypotheſis to be the true one; a few more, 
however, I beg Leave to produce. St, Mark 
tells us, (Chap. vi. 7.) That when Feſus ſent his Dil- 
ciples forth, he gave them Power over unclean 
Spirits, without mentioning any Thing more; which, 
according to the Enquirer's Scheme, muſt be a 
Power only to cure the Mad and Epileptick : But 
can any one think, that the inſpir'd Hiſtorian, 
when he knew that Ze/us gave his Diſciples Power 
to cure all Diſeaſes whatſoever, ſhould only ſay in 
this Place, that he gave them Power to cure Mad- 
nels and Epileplſe ? or do theſe include or take in 
all other Diſorders? Mankind too well knows the 
contrary. 
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contrary. But it will be ſaid, perhaps, that St. 
Marks Hiſtory is ſhort, and to be conſider'd as an 
Abridgment of St. Matthew's, and, on that Ac- 
count ſuch Omiſſions are excuſable, This might be 
ſomething of an Anſwer, if St. Mark had uſed any 
general Expreſſion, that Jeſus gave his Diſciples 
Power to do Cures, or the like : But here, accord- 
ing to the Enquirer's Hypotheſis, the Hiſtorian on- 
ly informs us, That Jeſus gave them a Power to 
cure two particular Diſorders, when he knew that 
he gave them a Power to cure all.— But, it may 
poſſibly be ſaid further, Why might not St. Mark 
omit making mention of Feſus's giving a Commiſ- 
fon to his Diſciples to cure all Diſorders in general, 
and only mention one or two remarkable ones, as 
well as in the common Hypotheſis omit making men- 
tion, in this Place, of his giving them any Power 
at all to cure Diſeaſes, but only to caſt out Devils ? 
But there is a wide Difference in theſe two Caſes, 
and the Evangeliſt might be filent in the one, tho? 
we cannot believe he would in the other ; for the 
Power of Caſting out Devils, ſuppoſing it Fact, 
was a diſtin&t Power from that of curing Diſeaſes. 
The Diſciples might have Power to cure natural 
Diſorders, and yet have none to do this; and this 
an Hiſtorian might mention only, without deſcend- 
ing to another of a diſtinct Kind ; eſpecially when 
by the Exerciſe of this Power 1n caſting out Devils, 
many of the ſoreſt Diſorders were often remov'd 
from the Bodies of Men, which, by Poſſeſſion, 
thoſe inviſible Beings were the Authors of. In one 
Word, the Commiſſion is, as the Enquirer himſelf 
muſt allow, to cure all Diſorders, in the moſt com- 
prehenſive Senſe ; would, therefore, any Hiſtorian 
ſtop ſhort, and ſay only, that he gave his Diſciples 
a Power to cure the Mad and tpileptick ? *Tis 
therefore, I humbly apprehend, beyond all Doubt, 
that St. Mark could not poſſibly mean by unclean 
2 | Spirits, 
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Spirits, two particular Diſorders; and if he could 
not, What could he mean but the wicked apoſtate Be. 
ings ? The fame Hiſtorian has told us, That when 
Feſus ordain'd his Diſciples, he gave them Power to 
heal Sickneſſes, and to caſt out Devils, plainly diſtin- 
iſhing the one from the other, | 

St. Matthew, Ch. x. 8. records, at large, the 
Words of our Saviour, When he gave his Diſciples 
their Commiſſion : Heal the Sick; Cleanſe the 
Lepers; Raiſe the Dead; Caſt out Devils; which 
Words, taken in their obvious Senſe, are ſimple, 
proper, and well adapted; the Climax eaſy and 
juſt Go ;— Ye have Power from me to cure all 
natural Diſorders ; to cleanſe the Leper ; a Power 
alſo to reſtore Life ; and, more than this, ye have 
Power over thoſe apoſtate Spirits that have done ſo 
much Miſchief in the World. But how will the 
Enquirer interpret ? Why, according to him, after 
our Saviour had ſaid unto his Diſciples, Heal the 
Sick; Cleanſe the Lepers ; Raiſe the Dead: He ſays 
further, Cure the Mad and Epilepticł. 

The Phariſees, willing to be rid of Jeſus, whom 
they look*d on as a ſevere Cenſurer of their Actions, 
and fearing to meddle with him themſelves, came 
to him ſeemingly in a very friendly Manner, and 
told him, that it would be beſt for him to make as 
much Haſte as he could out of that Place, for Herod 
ſought to kill him. This they thought a Maſter- 
piece of Policy, and what could not fail of Succeſs: 
To whom Jeſus ſaid, Go ye, and tell that Fox, 
Behold, I caſt out Devils, and I do Cures to-day and 
to-morrow, &c. Luke xiii. 32. Now theſe Words, 
if the Notions of the Enquirer be right, muſt be 
interpreted thus: Behold, I cure to-day and to- 
morrow; that is, for ſome time longer, Madneſs 
and Epilepſy, and other Diſorders, I cure.” - But 
I ſhould think no one well in his Wits would venture 


to affirm this to be our Saviour's Meaning; for no 
Plpainer 
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liner Expreſſion could be uſed by him, ſuppoſing 
did really caſt out Devils, than iz&4aaw Eda: 
'Tis as plain and intelligible, applied to the Exer- 
ciſe of his Power in that particular Manner, as i4C«s 
trend is, applied to the Exerciſe of his Power in 
curing natural Diſorders. -—— I may obſerve further, 
that no two Expreſſions are to be found, either in 
Sacred or Prophane Writings, that ſeemingly bear 
leſs Relation to cach other than theſe do: And yer, 
according to the Enquirer's Hypotheſis, they are 
near a-Kin in Import and Signification; the firſt de- 
noting the Cure of two particular Diſorders, and the 
other the Cure of Diſorders in general: And, at this 
Rate, what i, Na114ovie. imports, 18 plainly COn- 
tained in i Cee tr, I do Cures; that is, the In- 
terpretation offers it ſelf, I cure all Kinds of Diſor- 
ders: Certainly Madneſs and Epilepſy would be 
taken in, for they are no inconſiderable ones in that 
rueful Catalogue. 
Beſides, as the Enquirer ſeems to think, * that 
«* when our Saviour cured Madmen, he ſpoke in 
« condeſcenſion to them, to humour them as he 
« cured them,” 1 Tr, p. 52. he may pleaſe to ob- 
ſerve, that the Words now under Conſideration were 
not ſpoken to Madmen, or to the credulous Mul- 
titude, but to the obſtinate and perverſe Phariſes; 
not to humour Lunaticks, or diſtracted Perſons, but 
to ſhame, if poſſible, cunning and malicious Hypo- 
crites.—As I ſaid before, when the Phariſees were 
come unto him with a great Shew of Friendſhip, 
expreſſing their Fears about h's Safety, adviſing him 
to depart thence, or elſe Herod would kill him ; he 
then ſolemnly, and in the Face of thoſe very cun- 
ning Men, maintains his own ſuperior Power and 
Authority, That he was not to be frighten'd, or 
hurt, or even touch'd without his own Conſent. — 
His Anſwer, perhaps, may bear paraphraſing; in 


ſome ſuch Manner as this: Go, ye Hypocrites, for 
| G 1 


- 8 * = 
* . — ' —— ——————— ͤ(— — 


[ 50 ] 


I underſtand what ye would be at, to that Great 
Maſter in Hypocriſy, Herod : And if, as you ſay, 
he talks of killing me, tell him, that (beſides my 
curing natural Diſorders for ſome time longer) I caſt 
out Devils. Thoſe Beings, more ſubtle and more 
powerful than he, inſtantly obey, when I command, 
when I ſpeak.—He and you may from hence know 
how vain it will be to attempt to take away my Life, 
till I am willing to give it. Admitting now the 
obvious Senſe of theſe Words, I caſt out Devils, 
and you eaſily ſee with what Propriety and Majeſty 
the whole was ſpoken; and how fit the Meſlage 
was for the Phariſees to carry, and for Herod to re- 
ceive: But, by the Enquirer's Hypotheſis, not only 
a Force is put upon them, which they can't bear, 
but they are deprived too of that Life and Energy, 
which naturally belongs to them. 

It would be going beyond the Limits I intended 
to ſet my ſelf, to make Remarks on the Enquirer's 
Interpretation of ſeveral Paſſages in the As of the 
Apoſiles : And yet I can't help animadverting on 
what he ſays concerning the Damſel that had the 
Spirit of Divination, Ads xvii What in this Caſe 
he has offer'd to the Publick, one can hardly think 
could be the real Sentiments of a grave or ſerious 
Writer. — “ This Woman, according to him, was 
* no Demoniack, but a Fortune-teller, a Cheat; one 
that had the Art of ſpeaking inwardly, as if the 
Voice proceeded from the Belly, and ſo by this 
« Trick engaged the Attention of the People, and 
4 deceived them,“ Tr. I. p. 53, 54. Tr. II. p. 84. 
But, firſt, How came ſhe to know the peculiar 
Character and Employment of St. Paul and his At- 
tendants, that they were the Servants of the maſt high 
God, which ſhewd unto Mankind the Ways of Sal. 
vation ? ver. 17, But if ſhe was informed of this, 
one ſhould think that every living Soul at Philipp: 
would as ſoon cry out, Theſe are the Servants of a 
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moſt high God, &c. as a Woman of this infamous 
Profeſſion, whoſe very Life and Study were taken 
up in deceiving and cheating the World: But, not- 
withſtanding, we find this was the Cry of the aban- 
doned Creature for many Days. —St. Paul being 
grieved at theſe reiterated Cries, which ſeems to im- 
ly that ſhe was rather an unfortunate Woman, than 
of her ſelf a profeſs'd Cheat, turns and ſays to the 
Spirit (as the Hiſtorian tells us) and not to her, I 
command thee, in the Name of Jeſus, io come out of 
her, ver. 18. © By theſe Words, the Enquirer is 
« poſitive no more was, or could be meant, than 
« to put a Stop to the Trick the Woman uſed,” 
Tract I. p. 57. But how, by theſe Words, was a 
Stop put to the Trick ? Did ſhe, from that Time, 
loſe the Art of ſpeaking inwardly? Or was ſhe 
not willing, or not able to ſpeak in the ſame Man- 
ner ſhe did before? Or did St. Paul, by virtue of 
theſe Words, make this profligate Cheat a Convert, 
and an honeſt Woman? I think, without more 
ado, it is ſufficient to ſhew that the Enquirer's Hy- 
PRE is indefenſible, if I lay before the Reader 

w he muſt, to maintain it, interpret the following 
Paſſages. St. Paul ſaith, I command thee, in the 
Name of Feſus, to come out of ber. — Which with 
him muſt be, I command thee, in the Name of — 
not to play the Trick any more: The accurate Hi- 
ſtorian tells us, that the Spirit came out of her the 
ſame Hour.—That again with him muſt be, The 
Woman did not, or could not play the Trick any 
longer. 

The Enquirer ſays, © The Notion that Devils 
« took Poſſeſſion of Men, and tormented them with 
% Diſeaſes, wants Evidence, wants ſufficient Wit- 
« neſſes, wants ſuch Proof—as may ſatisfy a reaſon- 
“able Man,” Tra# II. p. 48. What may ſatisfy 
him, I know not: But I queſtion, if our Saviour 
was now upon Earth, and he was permitted to aſk 
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him whether he had caſt out Devils, whether any 
Thing, in fo few Words, more diſtinct and clear, 
would be given him by way of Anſwer, than what 
is contained in his Meſſage to Herod, ixfdrau dai. 
Ao. | 

If the Foquirer ſhould ſee an unfortunate Wretch, 
though beſide himſelf, uttering the greateſt Truths 
in the moſt conſiſtent Manner, which was impoſſible 
ſhould ever come to his Knowledge ; and though, 
to all Appearance, of common or ordinary Strength, 
yet like a Samſon breaking new Ropes and new 
Chains too like a Thread; and ſhould, after this, 
hear our Saviour ſay to the Dæmon, or ſomething 
that was thought to be within him, Thou unclean 
Spirit, I charge thee come out of him, and enter no 
more into him, and as ſoon as this was ſpoken (a Re- 
queſt being made before by the Dæmon to enter into 
a Herd of Swine) ſhould fee a vaſt Number of 
theſe dull Animals without any viſible Cauſe all of 
a fudden ſcar'd, and running precipitately to their 
Deſtruction; would not all this be ſufficient to ſa- 
tisfy him that the Man was poſſeſs'd? What would 
he have more? Would he deſire to have a Sight of 


the Dæmon, to ſee the inſernal Mien or Shape? 


But I forbear : I beg Pardon. — 

It may be proper now to take Notice of the En- 
quirer's principal Objections againſt the common 
Hypotheſis, or againſt raking the Accounts the 
Evangeliſts give us of Demontacks, in the literal 
Senſe : Againſt which, or any other, it may be eaſy 
to advance a thouſand little Things, which with 
thinking Men are of no Weight, but as light as 
Vanity it ſelf, and not ſeldom perhaps the Off- ſpring 
thereof. 

« And firſt (he ſays) it ſuppoſes a Man drove of 
« the Devil into the Wilderneſs, i. e. one Devil; 
but preſently after we find a Legion in him, 7. e. 
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« and then aſks, Is there no Difficulty in the Con- 
« ception of this?” Tr. II. p. 78. In the Concep- 
tion of what? What, in conceiving how a Man 
might be drove by one Devil, when many others 
were aſſociated with him ? How is this hard to con- 
ceive? © But how is the Account of one unclean 
« Spirit to be underſtood, if there were fix thou- 
« ſand ſix: hundred in the Man?“ The Evangeliſt 
Account is eaſily underſtood : He tells us, that t 
Man was drove of a Devil into the Wilderneſs, 
which was true; and afterwards, on Jefus's aſking 
the Devil his Name, and his anſwering Legion, he 
informs us this Anſwer was given, becauſe not only 
one, but many Devils were entred into him, Now 
what is here that can't be underſtood ? — The En- 
quirer goes on; „Six thouſand fix hundred may 
make up one Army, one Aſſembly, but never 
« one Man: In the fame Manner ſix thouſand fix 
« hundred Devils can never be called one unclean 
« Spirit, as it plainly is in the Evangeliſts.” But 
this is trifling, not to be excus'd in ſo ingenious a 
Man: For where, on the common Fypotheſis, can 
he find this, in any Part of their Writings? One 
of them, *tis true, ſays, that a Man with an unclean 
Spirit met our Saviour : That he had an unclean 
Spirit (one at leaſt) was then very well known; 
that he had more, was diſcovered afterwards. 

I am apt to think, that the great Number he has 


made a Legion out to be, is the Thing that ſtar- 


tles him; and is, with him, the inſuperable Dif- 
ficulty. That he has been exact in this Calculation, 
I would not willingly deny; though I cannot help 
obſerving, that he who has been all along inſiſting 
on Forms and Modes of ſpeaking in his Diſcourſes 
on Demoniacts, very cloſely here abides by the 
Letter, to the utter Ruin, he thinks, of the com- 
mon Hypotheſis ;— but, after all, I believe the 
old Hiſtorians will inform him, That a Legion 
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ſometimes conſiſted of a greater, ſometimes of x 
leſſer Number * ; and, probably, the meaneſt Roman 
of old Time, was he now on Earth, would tell him 
further, That a Legion did not always ſignify, in 
common Language or Diſcourſe, a certain determi. 
nate, but often a large, indefinite Number only, 
Every Boy, in England, knows that a Troop, Ar- 
my, Sea, Ocean, very often denote only an indefi- 
nite Number and Quantity : So that the Devil 
might uſe the Word Legion in this Latitude ; and, 
to give him his Due, cannot be charg'd with ſpeak- 
ing either untruly or improperly ; though his Com- 
pany fell vaſtly ſhort in Number of the Enquirer's 
Calculation.— How many they were, as it is not 
material to know, ſo it is miſpending Time to en- 
quire.— That they were many, is certain; for the 
Evangeliſt himſelf tells us ſo, Luke iii. 30. From 
what has been ſaid it may appear, his next Que- 
ſtion, „How did the Man know that he had ex- 
« actly a Legion in him,” deſerves no Anſwer.— 
Again, he aſks, P. 8 1. Do you think it no Dit- 
« ficulty, when Men are forced to calculate how 
many Devils went into each Swine.” — If he 
pleaſes, he may calculate, and be as exact as he was 
in making up the Sum Total of Devils that poſſelsd 
the Men ; but no other Body is forced, or has the 
leaſt Occaſion to give himſelf that trouble: For 
any Thing I know, the Swine might as caſily be 
drove into the Sca by two as by fix Thouſand 
Devils. 

* But how comes it (another formidable Diffi- 
* culty!) that ſince it was known to our Saviour, 
* that the Man had a Legion in him, he ſhould 
* ſay, as he did, Come out of the May, thou un- 


» In 'Times before our Saviour, a Legion conſiſted ſometimes 
of four Thouſand, ſometimes of five Thouſand and odd Hun- 
dreds. Vid. Polyb. Lib. 1. et Lib. 3. 
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t clean Spirit; Why did he command one-only to 
« come out, when ſo many were in the unhappy 
« Wretch ?? — Becauſe he knew, by that Com- 
mand, all would as readily come out, as if each had 
expreſly been called over by Name.— But further, 
Where is the Abſurdity in ſuppoſing that the un- 
clean Spirit our Saviour ſpoke to, might be the 
Chief or Leader of the reſt ? Were the Angels that 
fell all of the ſame Degree and Dignity, of equal 
Power and Might? or did they become ſo is om 
as they were caſt out of Heaven? Is not Beelzebub 
now ſuperior to them all ? and doth not the very 
Expreſſion, The Devil and his Angels, or Miniſters, 
neceſſarily imply ſome Kind of Inferiority or Sub- 
ordination ? Whatever Queſtions the Enquirer may 
aſk, in order to turn ſuch a Notion (as he is pleaſed 
to call it) into high Ridicule— the high Ridicule, 
without great Care, may fall where he will not 
like it ſhould. 

He goes on— © I; it at all probable, that this 
Petition ſhould proceed from evil Spirits, that 
they might enter the Swine ? Moral Evils they 
may deſire to do; but why natural ones, which 
« tend not to promote their Dominion, Power, or 
Influence? or ſay, that fh Acts ſpread a Fear 
of them, and that, in Couicquence of that, Men 
would be apt to worſhip them: Is it eaſily con- 
ceivable, that the great Governor of the Univerſe 
* ſhould grant ſuch a Power to Beings, as might 
«* juſtly excite Fear, and Dread, and Worſhip ? 
* To fear where no fear is, is very unreaſonable, 
* and juſtly to be blam*d :— But to fear where 
there is juſt Ground, and where, in Fact, there 
* appears to be Power and Dominion over us, 
cannot be Idolatry, nor can it be cenſured as 
* ſuch.” Now in Anſwer to all this, we may ſay, 
We are ſure, if the Evangeliſts are to be believ'd, 
that this Petition did proceed from evil Spirits ; on 

ena” 


[ 56 ] 

that *tis impoſſible and abſurd to ſuppoſe the con- 
trary, as I have already ſhewn,— But to anſwer 
more directly; *tis highly probable, I may ſay 
certain, that theſe wicked Spirits are willing to do 
any Miſchief, any natural Evil, if they have Li. 
berty fo to do: To read the Beginning of the Book 
of Job with any Attention, and to doubt of this is 
impoſſible. *Tis not for us preciſely to determine 
the Reaſons of their Requeſts, or the Ends or Mo- 
tives of their Actions. — Whatever they may be 

rmitted to do by the all-wiſe Governor of the 
Univerſe, will be no Reaſon why any Application 
ſhould be made to them, but to HIM only, under 
whoſe abſolute Controul they are :--- To fear them, 
' fo as to worſhip them, is the higheſt Affront that 
can be offer d to the Majeſty of Heaven; tis Ido- 
latry of the baſeſt Kind, as it is doing Honour to 
the irreconcilable Enemies of God and Goodneſs, --- 
The meaneſt Creatures may be capable of doing, 
and really do, a great deal of Miſchief : Frogs, 
Lice, and Flyes, have made, and may again make 
a Land zremble ; and if they ſhould, would this be 
a ſufficient Reaſon to worſhip them? and would not 
this be Idolatry ? Satan himſelf is as dependent as 
they; and, how great ſoever his Power may be 
when unreſtrain'd, can do nothing without Permil- 
ſion from the common Creator. | 

But why did Devils worſhip Chriſt, and con- 
&« feſs him openly to be the Son of God? or, How 
came they to know him to be the Chriſt? 
That he was the Chriſt, 5 J Coax, knew not at 
the Temptation: Whence then, all of a ſudden, 
this exact Knowledge of him, that a whole Le- 
« gion knew him? Was it from God or Man?“ 
Tr. II. p. 30. I may aſk, I am ſure with more 
Reaſon, How came Mad-men to worſhip Je 
and confeſs him openly to be the Son of God? ot, 


How came e to know him to be the Chriſt? 
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Whence, all of a ſudden, without ever ſeeing him 
before, this exact Knowiedge of him? Was it from 
their Country-men, who did not know ſo much 
themſelves, and who would not verture to come 
near them? Or from whom? *Tis with the Reader 
to judge whoſe Queſtions ti oſt eaſy to anſwer,--- 
But let us anſwer the Enqui s, without propoſing 
any of our own.--- And, as to the firſt : It appears 
to me even natural, that if thoſe Beings knew Je- 
ſus to be the Perſon that was appointed to deſtroy 
their Works, that they would, when they ſaw him, 
as they were ſenſible of his Power over them, and 
uncertain how far, and in what Manner he would 
exert it; *tis natural, I ſay, to expect that they 
would abjectly expreſs their Fears and Apprehen- 
ſions, and at the ſame Time acknowledge his Dig- 
nity and Superiority. —— ** But how came they to 
« know him to be the Chriſt?” One ſhould think, 
from this Queſtion, that the Enquirer takes thoſe 
Spirits, the fallen Angels I mean, to be not only 
wicked, but ſtupid Beings ; For, was the divine 
Oeconomy, in this Affair, ſo great a Secret? Was 
not the old Serpent himſelf told, That the Seed of 
the Woman ſhould break his Head ? Was not the 
Angel Gabriel ſent to Zacharias, to acquaint him 
of the Birth of a Son that ſhould go before CH? 
Was not the ſame Angel diſpatch'd to the Virgin, 
to acquaint her of the high Honour intended her 
by God? and, ſoon after, another diſpatch'd to Fo- 
ſeph, to let him know, that what was conceiv'd in 
his eſpous'd Wife, was of the Holy Ghoft ;— and 
did not, at his Birth, an Angel of the Lord appear 
in Glory unto the Shepherds, telling them, among 
other Things, That a Saviour was born unto them, 
which is Chriſt the Lord, and directing them where 
they ſhould find him. And (not to mention the 
Journey of the wiſe Men from the Eaſt to Feruſa- 
lem with what follow'd thereon) did not the Hea- 
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vers, as ſoon as he was baptiz'd, open, and the 
Holy Ghoſt deſcend, in a bodily Shape, like a 
Dove, upon him ; and a Voice come from Heaven, 
ſaying, This is my beloved Son, in whom I am «well 
pleaſed ? And will any one aſk now, how theſe 
ſubtle Spirits came to know Jeſus to be the Chriſt? 
Make Men as ſtupid and as ſupine as you pleaſe, 
and ſo prejudiced by outward Appearances as rot to 
have thought ſo ſeemingly mean a Perſon was he ;--- 
yet theſe ſubtle, active Spirits (the Head of whom 
is characterisd, 6 @Aevay Ty h, 62m; *) muſt 
certainly have known that the Babe was divine, 
though he lay in a Manger; and that Feſus was the 
Chriſt, though the reputed Son of a Carpenter 
for, before his Conception, and after it, at his Birth, 
and at his Baptiſm, the Divinity of his Perſon 
was atteſted either by Angels or by the Voice of 
God himſelf. — How vain therefore is this Queſtion, 
Whence, all of a ſudden, this exact Knowledge 
of him, that a whole Legion knew him ?”--- Be- 
ſides, it might be ſufficient, if one of the Legion 
lo ſuddenly knew him, for he could eafily, and 
in an Inſtant, I preſume, acquaint the reſt with it. 
The Enquirer ſays, „That Feſus was Chriſt, 
,, knew him not at the Temptation;“ 
But, I think, nothing has been offer'd ſufficient for 
the Support of this Opinion ; for though the Devil 
ſays to our Saviour, If thou be the Son of God, com- 
mand theſe Stones to be made Bread, &c. which, at 
firit Sight, may ſeem to imply, that he did not 
certainly know that he was the Son of God; yet this 
might only be the Artifice and fly Addreſs of the 
old Serpent, willing to conceal, as well as he was 
able, what he very well knew ; what, I mean he 
knew, if the Teſtimony of the Hoſt of Heaven, 
and of God himſelf, was to be believed. As to 
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the Difficulty of conceiving how he would dare to 
tempt the Son of God, knowing him to be ſuch, 
we ought to conſider, That theſe were the Attempts 
of a bold, reſtleſs, and enterprizing Spirit ; and, as 
I have intimated —_— if the Preſumption of the 
Devil in the Wilderneſs aſtoniſh us, his Preſump- 
tion, ſurely, in the Heavens will aſtoniſh us more.--- 
When he tempted Chriſt, he was deſperate and un- 
done; but, before he rebelled againſt God, he was 
a happy and a glorious Being. 

But to paſs on: The Enquirer aſks, * How 
« comes a lying Spirit (he ſhould have ſaid lying 
Spirits) * and the Author of Lyes (if he means by 
the Author of Lyes, 5 J, no one can tell 
whether he was one of the Company or not) * to 
make this true and publick Confeſſion concerning 
« Chriſt ? ”-— I anſwer; To ſay they are lying 
Spirits, is nothing to the Purpoſe in the preſent 
Caſe ; for they were not now tempting Man, but 
addreſſing their Superior, whom they knew, and 
had great Reaſon to fcar that he would be highly 
diſpleagd to ſee them torment that Nature, which 
he himſelf had done the Honour to aſſume; and 
therefore *tis no Wonder that Criminals, in their 
Situation, though never ſo great Lyars at other 
Times, ſhould now ſpcak Truth, in giving him his 
proper and peculiar Titles. 

The Enquirer atterwards ſays; * Our Lord bids 
„them go into the Swine ; by this, ſays he, he 
&« ſeems to make himſelf Partaker in their Miſchief, 
* by deſtroying two Thouſand Head of Swine.” --- 
I have already taken Notice of this very low Ob- 
jection, and ſhall not ſay a Word more of it; for 
in Caſes not diſſimilar, every Child in the Kingdom 
knows the contrary. 

One would imagine, fays the Enquirer, Tr. II. 
p. 106. © that from a Perſons being calPd a Demo- 
* niack, or that from a Name's implying ſome 
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« Heathen Deity to be the Cauſe of an Tllneſ, 
« ſome great Danger was inſtantly to ariſe”... 
Hence a Stranger to the ſacred Records might be 
apt to think, that only the bare Word Demoniack 
was to be found in them - and after he has ſaid 
this, and more to the ſame Purpoſe, in the ſame care- 
leſs Manner, he then goes on: I do not ſuppoſe, 
faith he, „ that, were a Prophet from Heaven to 
cure St. Anthony's Fire, he would take care to 
guard People againſt St. Anthony, or think that 
* he encourag'd Idolatry by the Ule of thoſe 
% Words,” — But, pray let me aſk him only one 
Queſtion ; — Would a Prophet from Heaven ſay, 
to ſuch an afflicted Perſon, Sr. Anthony, thou fiery 
Spirit, I charge thee come out of him, and enter no 
more into him — He muſt aſſert this to make the 
Caſes parallel, or ſpeak to the Purpoſe. 

I declare J cannot fee any Thing more, in all his 
Difficulties and Objections, worth obſerving upon, 
excepting only what may be contain'd in the fol. 
lowing Queries :--- Is it conceivable (faith he) 
c that God ſhould permit evil Spirits to take Poſ- 
« feſhon of miſerable Mortals, and ſuffer them to 
<« deprive us of our Reaſon and Senſes, and to alie- 
% nate our Minds? Is it no Difficulty, in the literal 
« Senſe, ſince Madmen can neither amend a former 
« ill Life, nor be ſenſible of the Reaſon of the 
« Puniſhment laid upon them? or is Madneſs (he 
ſhould have ſaid, inflicted by Demens) „ the Pu- 
«© niſhment of Wickedneſs? or are none but wick- 
e cd Men poſſeſs d? “. Tr. II. p. 82. 

Now, ſuppoſing this to have happen'd to a bad 
Man at the Time of his being ſo; I own, that one 
in this Condition can neither amend a former ill 
Life, nor be ſenſible of the Reaſon of the Puniſh- 
ment laid upon him; and therefore we ſhould be 
cautious how we ſay, that ever any one in this Con- 
dition dicd; I mean, under Demoniacal 3 
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But we may eaſily view it in a more favourable 
Light: Here's a Man loſt to all Senſe of Goodneſs 
and Virtue ; living, and even delighting in a pro- 
fligate Life; no common Calamity is capable of re- 
claiming him, or giving the Mind a new Turn; 
in this State we may ſuppoſe the apoſtate Spirits to 
aſſault him; and finding themſelves, by Ways un- 
known to us, not reſtrain*d, proceed further, enter 
and poſſeſs his Body : Their Property now, they 
think, is ſure ; but Good to the Patient is to be 
drawn out of this Evil ; for, after he has been ſuf- 
ficiently chaſtiz'd by them, a divine Hand relieves 
him, by removing the Cauſe of his Affliction.— 
His Eyes are now open ; he ſees, with Horror, his 
former 11] Courſes, the Dangers he run, and how 
near he was to Deſtruction ; is unfeignedly ſorry 
for having, ſo illy ſpent ſo much of his Time, and 
imploring prope? Help, doth what he can to re- 
deem it. 

This Man may be conſider'd as one ſetting out 
on the Journey of Life, in the moſt careleſs and 
extravagant Manner, profuſely waſting his Time, 
his Strength, and his Talents; and though fore- 
warn'd, that many Dangers would attend him by 
the Way, yet never minding, or in the leaſt endea- 
vouring to prevent or eſcape them : Through this 
inexcuſable Miſmanagement he falls amongſt Thieves, 
who ſtrip him, and wound him; — his Life, how- 
ever, is preſerv'd, and he is, at laſt, reſcued out 
of their Hands :--- This makes him ſenſible of his 
former ill Conduct, and how proper it is for him 
to be on his Guard ;--- he therefore, for the Future, 
travels on, circumſpect and watchful, humbly deſi- 
ring the kind Aſſiſtance of his Deliverer, to whom 
» may freely apply, and, at laſt, ſately arrives 

ome. 

You will ſay, perhaps, that God might inflict 
the Puniſhment himſelf ; and ſo undoubtedly he 

might: 
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might: But durſt you ſay, that *tis always moſt fit 
and expedient for him to do ſo? Is it not upon 
Record, that even a righteous Perſon may be af. 
flicted by another Hand? There is nothing in the 
fore- mentioned Caſe, ſuppoſing it to have been Fact, 
that appears to me inconſiſtent with Divine Juſtice 
or Goodneſs: Though far be it from me to affirm 
that this has happen'd in the Manner, or for the 
Reaſons I have mentioned: God forbid I ſhould be 
guilty of ſuch Preſumptioa? ! 

As to the Enquirer's laſt Query, tis ſufficient to 
ſay, that we Know that Men have bean pollelgd; 
but what they were as to their moral Cluratter, at 
the Time of their being ſo, 'tis impoſſible for us to 
determine. God is a Being infinitely kind and mer- 
ciful ; and whatever happens to his Creatures, that 
are not incorrigible, will finally turn to their Good, 
whether they be immediately chaſtiſed by himlclf, 
or ſuffered to be afflicted another Way. When the 
Babylonian King had conſulted with all the wiſe Men 
of his Country concerning his Dream, and found 
them all at a loſs to give him the Interpretation 
thereof, his Belteſhazzar (in whom he thought the 
Holy Gods were) was called in, the highly eſteem'd 
Belteſhazzar, his Favourite, and his Oracle : He 
tells his Maſter, with a Plainneſs eſſential to the 
Character of a great und good Man, what would 
befal him; That though now he was ſo far exalted 
above the greateſt of the Sons of Men, yet ſhortly 
the very Beaſts of the Field would be his Equals; 
the Ox and the Afs qual to him, that then was the 
Emperor of the Worid ; and that he ſhould be ſo 
debaſcd for ſeven long Years. — Then he addreflcs 
him with a Freedom becoming DANIEL: -A bere- 


If any one has Time, and has a Mind to ſee other Reaſons, 
why God permits Men to be poſſeſſed by Dæmons, he may for 
chat Purpole coniult Recognit. Chap. vili.——xvi. | 
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fore, O King, let my Counſel be acceptable unto thee! — 
Break off thy Sins by Righteouſneſs, and thine Ini- 
quities by ſhewing Mercy to the Poor, if it may be 
a lengthning of thy Tranquility....Yet at the End 
of twelve Months after, we ſee his ſame Man, thus 
fore-warn'd, thus advis'd, walking in his Palace in 
full Pride, ſurveying his Magniticence, admiring 
his own wonderful Abilities, and extolling his Gop- 
LIKE SELF to the Skies :---1s not this Great Baby- 
lon, that I have built for the Houſe of the Kingdom, 
by the Might of my Power, and for the Honour of 
my Majeſty? What immediately follow'd quite 
eraſes out thoſe moſt ſublime Thoughts, filences this 
vain Boaſting in his Great Bal on, in the Minht of 
his Power, and the Honour if his Mojcfty.... Tis 
true, as long as Nebu:hodneztur remained in this 
Condition, he could neither amend his former ill 
Life, nor be ſenſible of the Reaſon of the Puniſh- 
ment laid upon him: But when the Seven Years 
were expired, happy was it for him, that a Way 
had been found out to cure him, of what otherwiſe 
perhaps was incurable! He can now lift up his 
Eyes with Humility and reverential Awe unto 
Heaven, and bleſs the Almighty Sovereign there. 
Happy was it for him, that he was taught har all 
the Inhabitants of ihe Earth are reputed as nothing 
before him] and that none cen flay his Hend, or [ay 
unto him, What doſt thou? Thrice happy for him 
that he at laſt knew, and was made 1ſenfible of it, 
That thoſe that walk in Pride, God is able to debeſe ! 
The experimental Knowledge he had of this Truth, 
if he made a good Uſe of it to his Life's End, was 
of more Worth to him than his whole Empire. 
I hope the Reader will apply the Story, making the 

proper Alterations, to the Cale in hand. — 
Before I take Leave, I think my ſelf obliged to 
conſider a Paſſage the Enquirer has in his Pretace to 
his firſt Tract, and which he feems very much as 
2 like 
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like in his ſecond, “ Whether, ſays he, the Solu- 
tion which I maintain, or that of others, be judge 
© to be true, the Cauſe of Chriſt is not affected; 
« for in both Caſes a real Miracle is done, the Per. 
« fon affected is cur'd, and the Evidence ariſing 
© from Miracle for the Truth of Chriſtianity, 5 
«© equally ſtrong,” Was this Obſervation right and 
juſt, and was the Cauſe of Chriſt not at all affected 
in any Manner or Meaſure, he ſhould have quietly 
advanc'd and enjoy'd too his Notion---for me.— 
But I apprehend, that, on his Hypotheſis, the faid 
Cauſe mult ſuffer ; For he ſays, that there were no 
Devils diſpoſſeſſed by our Saviour: The common 
Opinion, grounded on the literal Interpretation, or 
rather the plain and expreſs Senſe of Scripture, is, 
that there were. Suppoling this to be true, and to 
be Matter of Fact, the Denial of it muſt certainly 
affect the Cauſe of Chriſt, becauſe *tis to deny his 
doing what he really did: For the Queſtion is, 
Whether our Saviour did a Miracle of a certain par- 
ticular Kind; which if he did, and any body denies 
it, he ſo far affects his Cauſe, as that Miracle was 
one Proot of his Miſſion. That he cured the Mad 
and Epileptick, no one can hardly doubt, ſuppoſing 
theſe Paſſages about which we contend to be out of 
the Goſpels.-—— St. Luke ſays, Chap. iv. 40. All 
they that had any Sick, with divers Diſeaſes, brought 
them unto him; and he laid his Hands on every one 
of them, and healed tu. St. Matthew tells us, 
Clap. iv. 24. They brought to him all fick Perſons, 
that wre taken with diver; D./raſes, and thiſe 
/ were Lunatick, —. and bc bealed them. 
JI. git is evident, that the Mad, and ſuch unfor- 
t. ute Perſons, were the Objects” ot his Compaſſion, 
well as others. But thoſe Paſſages which we have 
been examining, taken in the literal Senſe, acquaint 
us with the Pertormance of another Kind of Miracle, 


quite diſtinct from the Cure of Madneſs and Epileply, 
or 
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or any Sort of natural Sickneſs or Diſeaſe whatſo- 
ever. They inform us, that our Saviour exerted his 
Divine Power on the greateſt Enemies to the human 
Race.—To ſay that he only cur'd, in theſe Caſes, a 
natural Diſorder, 1s not ſo much ſubſtituting one 
Miracle in the Place of another, as it is really leſſen- 
ing the Number of the diſtinct Kinds of Miracles 
he wrought.— ' Tis true, he did a Miracle by cu- 
ring a Diſorder inſtantaneouſly: But this we know 
he did, almoſt from every Page of the Goſpels. 
The Queſtion is, Whether he did not do more? 
And it it be found he did, then of conſgquence the 
Enquirer's Hypotheſis muſt affect his Cauſe, as it 
confines his Power to the Cure of Diſorders only, 
when it proceeded further. — The Belief of moſt 
Chriſtians, I preſume, is, that he cur'd all manner 
of Sickneſs, and al! manner of Diſeaſe, and that he 
did really caſt out Devils. The Enquirer believes 
only the firſt, and rejects the laſt, Now if the laſt 
be as true as the firſt, his Hypotheſis muſt certainly 
affect the Cauſe of Chrift, as it withdraws ſomething 
that appertains to it, — To make this, if poſſible, 
ſtill more plain; Let us ſuppoſe, for Argumentc's 
fake, that our Saviour wrought while here upon 
Earth four Kinds of Miracles, and let theſe be they, 
Caſting out Devils, Curing all natural Diſorders, 
Feeding many Thouſands with a few Loaves of 
Bread, Sc. and Raiſing the Dead to Life: If any 
body ſhould ſay, or attempt to prove that Jeſus did 
not, in the literal Senſe, raiſe the Dead to Life, or 
that he did not really feed ſo many Thouſands with 
a tew Loaves, and ſubſtitute ſomething elle in their 


Room, the Enquirer would be of opinion, I hope, 


that this would directly tend to affect his Caule 
and if it would, then certainly a like Attempt, in 
order to ſet afide the Miracle of his Caſting out De- 
vils, muſt in ſome meaſure effect it too, this being 


one Proof of his Miſſion, as well as either of them: 
1 And 
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And moreover, this would be plainly taking one 
from the ſuppoſed Number of - Miracles, and, in- 
ſtead of Four, making them but Three ; I mean, 
of the diſtinct Kind. *Tis true, we ſhould have 
ſufficient Reaſon to believe Jeſus to have been the 
Meſſiah, if he had not caſt out Devils; and ſo we 
ſhould if he had not rais'd the Dead: All his other 
miraculous Cures, and beneficent Acts, join'd to, 
and conſider'd with his Lite and Doctrine, his own 
Reſurrection, Aſcenſion, Miſſion of the Holy Spirit 
according to his Promiſe, not many Days after his 
Departure, and at a Place appointed, to which all 
Nations were Witneſſes, with all the glorious Effects 
conſequent thereupon, muſt prove it to the tull Con- 
viction of every honeſt and impartial Enquirer, and 
to the juſt Condemnation of all others to the End of 
the World. But though a Building may ſtand, nay, 
ſtand the Shocks of Storms and Tempeſts, without 
ſome of the Materials that belong to it; yet, with- 
out preſuming to touch a Pillar, he that doth but 
remove or take away a Stone or a Pegg, that any 
ways contributes towards its Support, may juſtly be 
ſaid to hurt it, and to weaken it. 

The Enquirer, after he had affirm'd the Cauſe of 
Chriſt was not affected, goes on to ſay, that the 
Evidence ariſing from Miracle for the Truth 
of Chriſtianity, is equally ſtrong ; that is, equally 
ſtrong in the Cure of Madneſs, as in Catting out of 
Devils. But ſuppoſing this to be ſo, when we con- 
der the two Miracles ſeparately and diſtinctly, what 
is it to the Purpoſe? *T'is not in Debate, which of 
theſe two Miracles is the ſtrongeſt Proof, or whe- 
ther they are not equally ſtrong ; but, whether out 
Saviour performed them both. Moſt Chriſtians be- 
licve, and ſay, that he cured Madneſs and Epilepſy, 
and allo did caſt out Devils, without determining 
perhaps which of the two Miracles was the ſtrongeſt 
Proof of his Miſſion. The Enquirer e 
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denies the laſt: The Queſtion therefore is, Whe- 
ther the Evidence ariſing from his curing Madneſs 
and Epilepſy, be equally ſtrong with the Evidence 
ariſing from his Curing them, and his Caſting out 
Devils too, 

But if I may ſpeak my Mind, I can't think that 
the Cure of a mere Lunatick was as itrong a Proof 
of the Miſſion of Feſus, as the Cure of a Demontack. 
Here is a Perſon that pretends to be come from God, 
to reveal his Will, and to deſtroy the Works of the 
Devil, and undertakes, for the Proof of this, to do 
Miracles of any kind: — We will now ſuppoſe two 
unhappy Perſons preſent themſclves before him for 
Cure, one only mad, and the other poſſeſs'd by 
Devils, and by them lamentably tormented z of 
which Poſſeſſion the By-ſtanders were well aſſur'd, 
and perfectly convinced. Which now (for I ſhall 
only aſk the Queſtion) would be the ſtrongeſt Proof 
of his being ſent from God, 10 defiroy the Works of 
the Devil, his curing a common Diſorder, or his 
manifeſting his abſolute Authority over thoſe im- 
placable Enemies to Mankind, and making of them 
(if I may fo ſpeak) publick Examples; making 
them, notwithſtanding their Pride, ſue, beſcech, 
and, I was going to ſay, fremble; triumphing, as 
it were, over thoſe preſumptuous Spirits, who once 
dar'd to rebel againſt their Maker ; and have, ever 


ſince, been employing all their Cunning and Ma- 


lice to moleſt and ruin the whole Race of Men.--- 
Is not, I ſay, the Evidence of his being ſent 1% de- 
Atroy the Works of the Devils, greater in one Cafe 
than in the other ? | 

Indeed there appears to me a peculiar Air of Au- 
thority and Grandeur in theſe Words of Jeſus, ta- 
ken in the literal Senſe, Thou deaf and dumb Spirit, 
I charge thee, come out of him, and enter no more 
into bim; for by this he ſhew'd that he had Power 


over the whole Kingdom of Darkneſs; a — 
| ing- 
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Kingdom, founded and erected on amazing Inſo- 
lence and Pride ! I fay, over the whole Kingdom 
of Darkneſs ; for if it was Satan, the chief Rebel, 
the Founder and Governor thereof, whom he ſaid 
theſe Words to, and whom he commanded after this 
Manner; then certainly, if he had ſuch a Power 
over the infernal Prince, he had Power alſo over 
his Subjects and Miniſters.--- The inferior Officers 
muſt certainly be under the Controul of him, whom 
their proud Captain was forc*d to obey : But if it 
was only one of Satan's Miniſters, to whom theſe 
authoritative Words were ſpoken, they ſtill imply 
the ſame Extent of Power in the Perſon that ſpoke 
them; for it appears from them, That Satan 
was not able to maintain his Agent in the Poſicfſion 
he had gotten, nor, when outed, ro reinſtate him: 
No, he was to leave the Perſon for ever, maugre 
all his Malice, and all his Power. 

Now, if I may fo call it, What an illuſtrious 
Miracle was this? What a noble Proof of the 
Miſſion of Jeſus ? *T'was a Demonſtration of his 
being what he pretended to be, a divine Perſon, 
the Son of God. And why— (Oh ! could I have 
Leave to cxpoſtulate !) ſhould any Chriſtian ute the 
great Talents he is entruſted with, to the Prejudice 
of his own Maſter's Intereſt ? Why, methinks, 
ſhould any Soldier, now fighting under his Captain's 
Banner, deny him the Honours of any former Vi- 
Eories, and, as it were, reach out his Hand to 
pluck the never fading Laurels from his Head? 
Laurels, which, for any Thing I know, may, to 
us, be ſome Occaſion of Joy, even when we are in 
that triumphant State in the Heavens. 

As for my Part, I am fully perſuaded, that my 
Maſter, when here upon Earth, in his humble State, 
exerted his divine Power in the Manner I have been 
contending for, and *tis no little Pleaſure to me 


when I reflect upon it,--- He is now ſeated at the 
; Right» 
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Right-hand of his Father; and I need not much 
fear what my worſt Enemies can do, either in Life 
or in Death : For, notwithſtanding all their malici- 
ous Efforts, if I remain true to his Service, I ſhall 
be ſafe : And when that ſure and ſolemn Moment is 
coine, in which I muſt reſign my Breath, and enter 
on the inviſible World, I have every Thing to ſa- 
tisfy me that the Mind can reafonably deſire, that 
not one of thoſe apoſtate Spirits will then dare to 
moleſt or approach me, as well knowing under 
whoſe Protection I ſhall be, and to whom I ſhall be a 


going. 


I have now done, unleſs I may, without Of- 
fence, be permitted to aſk one Favour of the En- 
quirer :--- He can grant it me with all the Eaſe in 
the World ;--- *tis only this :--- That if he ſhould 
ſend abroad the Creature, which he makes mention 
of in his Preface to his firſt Tract, that it might, at 
its firſt Appearance, be clad like a Foreigner, like 
a Native of Athens or Rome; and when it has been 
a while here unknown to the Vulgar, and in Com- 
pany only with the vertuous and learn'd Connaſſieurs; 


and if they, by converſing with it, like it, and 


think it proper it ſhould be univerſally known, —— 
then let it travel the Kingdom (and pray God bleſs 
it) well recommended, handſomly equipp'd, in the 
plaineſt, and yet moſt faſhionable Engliſb Dreſs ; 
But till then w— 
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The Juſtice, and even Mercy of God, therein vin- 
dicated. 

(13.) Of Dreams. 

(14.) Of the Government of our Thoughts. 

(15.) Of Happineſs. 

(16.) Of ſinful Ideas. 

(17.) Of Families, and leaving a great Eſtate to 
Children, 

(18.) A Letter to Sir R. $5uthwell, when Preſi- 
dent of the Royal Socicty, touching the Equivocal 
Generation of Plants and Inſects; wherein che Cre- 
ation of the Worl is pa ticularly look'd ino. 

(19.) Of Reading the Holy Scriptures, &c. 

(20.) Of Perſons running in Debt, and dying 
without Payment. By Nis bitelock Bulſtrode, Eiqz 


6. Sermons and Diſcourſes on Practical Subjects; 
never before printed. By Nobert Moſs, D. D. late 
Dean of Ely, and Preacher to the Honourable Society 
of Greys-Inn. Publiſhed from the Original, at the 
Requeſt of the ſaid Society. Vol. 5th. Price 35. 

7. The Works of Sir William Temple, Bart. 
To which is prefix'd ſome Account of his Lite 
and Writings. 2 Vol. Fol. Pr. 1 J. 10s. 

8. The Laws of the Britif Plantations in Ame- 
Mica, relating to the Church and the Clergy, Reli- 
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* „Natural Philoſo, 

Pe - . fiverd 26 the Colle FA "ard recon 
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WE 2 Selen by Thonds Naſelden, Teacher of che Ma- 
N thimticks. Price 


1 11. AnEfhy a it Natural Hiſtory of the 
* Larth. and ſtial Bodies eſpecially Minerals; as 
., ==** atfo of the Seh, Rivers and Springs; with an Ac- 
[ J . count of the Unteerf 1] Deluge, and of the Effects 
i 25 it had upon the Earth. By John Waodward, M. D. 
117% © The Third Edition. Price 4 5, 
| Ws 2. Geggraphy Anatomiz'd: Or, the Geogra- 
| N Re Phical 12 233 Being 5 Mod and exact. Ana- 
+: br | {1s of the who O ern” raphy, 
Wh * + new and curious Method..." Lanes 
Mi 1. A General View of the TerragueousGlobe, bi 
dl 9 a compendious Syſtem of the true Fundamentals of 
. Geography ; digeſted into various Definitions, Pro- 
| ö Es Theorems, and Parodoxes; with a tranſient 
* of the Surface of the Earthiy Ball, as it. con- 
| its öl Land and Water, 2. A Particular View of 


"Me Terraqueois Globe, being a clear and pleafint 


' 
LI [> + Proſpect of all remarkable Countries upo!r the Face 
4 | of the whole Earth, Sc. Collected from the belt 
1 Authors. The fifreentk Edition, correctecd, and 
1 ſomewhat enlarged; and a Set of new Maps, 1 
. Mx. Sener. By Pat. uu, MA. MRO es 
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